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Abstract 

This paper examines whether Plato’s theory of class, as presented in The Republic, can be used to justify the 

Indian caste system. Plato divides society into three classes—rulers, auxiliaries, and producers—based on 

natural ability and the principle of justice, where each person performs the role best suited to their nature. 

Similarly, the Indian caste system (varna system) also organizes society into hierarchical groups with 

specific duties. At a superficial level, both systems appear similar because they emphasize division of labour 

and social order. However, this paper argues that the philosophical foundations of the two are significantly 

different. Plato’s model allows for mobility based on merit and education, whereas the caste system is 

largely hereditary and rigid. Moreover, Plato’s idea of justice is rooted in harmony and efficiency, while the 

caste system has historically been associated with social inequality and exclusion. By revisiting Plato in the 

Indian context, this study critically evaluates whether his class theory can genuinely justify caste. It 

concludes that although there are structural similarities, Plato’s theory cannot be used to defend the caste 

system in its traditional form. 
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Introduction 

The philosophical inquiry into the nature of justice and the organization of human society often begins with 

a fundamental analogy between the macrocosm of the state and the microcosm of the individual soul. In the 

Western tradition, this exploration finds its most profound expression in Plato’s The Republic, while in the 

Eastern tradition, it is anchored in the Vedic and Brahmanical conceptualizations of the varna system 

(Ranjithkumar, 2017). At the core of both systems lies a metaphysical premise: that social order is not a 

mere human convention but a reflection of a deeper, perhaps divine, reality that provides stability to 

stratified societies. 

http://www.ijcrt.org/


www.ijcrt.org                                                            © 2026 IJCRT | Volume 14, Issue 4 April 2026 | ISSN: 2320-2882 

IJCRT2604407 International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org d418 
 

The Greek tradition, stemming from Socrates, Plato, and Aristotle, established a foundation of rigorous 

investigation and logical analysis to determine the "essence of life" and the human predicament. Plato’s 

work is not merely a political treatise but a "scientific and concentrated theory of justice" designed to 

promote sound government and good citizenship. Conversely, Indian philosophy, rooted in the Vedas and 

Upanishads, presents a rich tapestry of metaphysical and ethical questions regarding the ultimate goal of 

human existence, often linking social roles to cosmic order. Both traditions address the boundaries of human 

knowledge and the basis of morality, yet the methods employed lead to distinct intellectual and religious 

environments. 

In the context of contemporary globalization, the theory of justice remains a problematic issue. While 

Plato's ideas can be used as a blueprint for a better society, his reliance on strict class divisions is often 

viewed as incompatible with modern democratic values that prioritize individual autonomy. This paper 

provides a comparative analysis of Plato's ideal state and the Indian varna system, exploring their 

metaphysical foundations, functional specialization, mechanisms of recruitment through education, and the 

role of myth in justifying hierarchy. Furthermore, it incorporates the seminal critique of Dr. B. R. Ambedkar 

to highlight the transition from functional classification to hereditary oppression, ultimately arguing that 

Plato's meritocratic ideal serves as a critique rather than a justification for the traditional caste structure. 

Metaphysical Foundations: The Soul and the Cosmic Body 

Plato (ca. 370 B.C.E./2000) constructs an ideal city (Kallipolis) composed of three parts that run parallel to 

the tripartite division of the human soul: reason (logistikon), spirit (thymoeides), and appetite 

(epithymetikon). This psychological architecture serves as the blueprint for social hierarchy, where the 

rational part resides in the head, the spirited part in the chest, and the appetitive part in the stomach. 

Correspondingly, the state is divided into three functional classes: the Rulers (Philosopher Kings) 

representing reason, the Auxiliaries (Warriors) representing spirit, and the Producers (Artisans and Farmers) 

representing appetite. 

Parallel to this Greek formulation, the Indian social structure is traditionally grounded in the PurushaSukta 

hymn of the Rigveda (c. 1500 BCE). In this Vedic allegory, society is envisioned as the physical 

manifestation of the primordial being, Purusha, whose body is sacrificed to create the social order. The 

Brahmins (priests and scholars) emerged from the mouth, symbolizing wisdom and speech; the Kshatriyas 

(warriors and rulers) from the arms, symbolizing strength and protection; the Vaishyas (merchants and 

agriculturists) from the thighs, symbolizing sustenance and economic support; and the Shudras (laborers) 

from the feet, symbolizing service and support. This organic metaphor suggests that the health of the social 

body depends on the specialized functioning of its various limbs, much like a human organism requires its 

parts to work in harmony. 

The philosophical justification for these divisions in the Indian context is further refined through the theory 

of gunas (qualities), which posits that individuals possess varying proportions of three fundamental 

attributes: sattva (purity and knowledge), rajas (passion and activity), and tamas (inertia and ignorance). 

Plato’s theory similarly recognizes that souls are dominated by different motivations—truth, honor, or gain. 

This leads to the conclusion that a just society is one where individuals are placed in roles that align with 

their predominant psychological "metal"—gold for rulers, silver for soldiers, and bronze or iron for workers. 
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Platonic Soul 

Element 

Platonic Social 

Class 

Vedic Social 

Varna 

Predominant 

Virtue/Guna 

Reason 

(Logistikon) 
Rulers/Philosophers Brahmins Wisdom / Sattva 

Spirit (Thymoeides) Auxiliaries/Soldiers Kshatriyas Courage / Rajas 

Appetite 

(Epithymetikon) 
Producers/Artisans Vaishyas 

Temperance / 

Rajas-Tamas 

(Subordinate 

Appetite) 

(Included in 

Producers) 
Shudras Service / Tamas 

Source: Author’s compilation based on various sources. 

Functional Specialization and the Ethics of Justice 

In the Platonic framework, justice (dikaiosyne) is a "human virtue" that makes a person self-consistent and 

good. Social justice is specifically defined as the principle of functional specialization: each person 

performing the single role for which their nature is best suited and refraining from interfering with others. 

Plato argues that injustice arises when individuals transcend their natural capacities, such as when an 

appetitive soul attempts to lead the state or a spirit-less person attempts to defend it. The city is declared just 

only when the three classes maintain their proper power relations and each "does its own work". 

This ethics of "doing one's own work" finds its counterpart in the concept of dharma, which refers to the 

universal rule that preserves the world and mandates specific duties for each varna. The Bhagavad Gita 

(4.13) posits that adhering to one's natural calling (guna-karma) is the path to spiritual progress and social 

stability. In both traditions, the ultimate goal is the attainment of the "highest good"—eudaimonia 

(flourishing) in the Greek context and moksha (liberation) or social harmony in the Indian context. 

The operational success of this specialization in Plato’s Republic depends on a rigorous system of education 

and the renunciation of personal interest among the guardians. Rulers and soldiers are subject to a form of 

"communism" regarding property and family to ensure they remain focused on the common good, 

prohibiting them from owning private wealth like gold or silver. Unlike the historical caste system, which 

shifted toward birth-based rigidity, Plato’s ideal state uses education as a tool for identifying the "metal" in a 

child's soul. Conversely, while early Vedic varna was ideally based on qualities and actions, the later 

codification in the Manusmriti linked these roles strictly to birth and predestination, creating a static 

hierarchy that justified the social privileges of the higher castes. 
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Education as the Mechanism of Recruitment 

Education (paideia) in Plato’s state is the "yardstick" for evaluating culture and the psyche. The state 

controls the narrative environment—stories and music—to cultivate virtues like courage and temperance 

from a young age. This program reveals innate metal rather than changing it; it is a mechanism to identify 

who possesses the rational capacity for higher study and governance. Children of all classes are theoretically 

subjected to the same early trials, and their response decides their eventual class placement, ensuring that a 

"right man" is in the "right place". 

In the classical Indian context, the Gurukul system theoretically taught students regardless of background, 

where the Guru recognized the qualities of each student and honed their skills for their best-suited 

occupation. However, as the system evolved, access to Vedic education became increasingly restricted to 

the "twice-born" (dvija) varnas—Brahmins, Kshatriyas, and Vaishyas—while Shudras were systematically 

denied access. This restriction transformed education from a meritocratic sieve into a gatekeeper for social 

privilege, ensuring that the Brahmins maintained their monopoly over knowledge and spiritual authority. 

Plato’s emphasis on mobility is a critical point of departure from this rigid structure. The "Greatest 

Imperative" for his rulers is to ensure children are placed correctly based on nature, even if it means 

demoting the children of rulers or promoting the children of workers. This "Principle of Recirculation" 

acknowledges that gold souls do not always produce gold offspring. In contrast, the Indian caste system 

eventually discarded mobility, relying on the doctrine of karma to explain birth into a specific jati as a 

consequence of past deeds. While the Manusmriti mentions that a Shudra could become a Brahmin through 

noble conduct, the historical reality was one of "enclosed classes" and "watertight compartments". 

The Noble Lie and Divine Sanction 

To stabilize hierarchy and ensure that each class accepts its station, both traditions employ foundational 

myths attributing the social order to divine intervention. Plato’s "Noble Lie" includes the "Myth of the 

Metals". By claiming all citizens are born from the same soil as siblings, Plato attempts to create a sense of 

shared destiny and civic commitment. The myth then differentiates them by claiming God mixed gold, 

silver, or bronze into their souls, providing a "useful lie" to explain the necessity of inequality for the 

flourishing of the city. 

The varna system uses a similar mechanism, tracing authority to the PurushaSukta and Krishna’s declaration 

in the Gita that he created the fourfold system according to guna and karma. This religious doctrine 

discouraged resistance by portraying social position as divinely ordained and unchangeable. Radhakrishnan 

(1939) noted that regarding this division as the "ordinance of God" was intended to suggest to the collective 

consciousness that spiritual wisdom, executive power, and service are the indispensable elements of a 

functioning society. 
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Aspect of Myth Plato’s Noble Lie Vedic/Brahmanical Myth 

Origin of Souls 
Born from the Earth 

(Siblinghood). 

Created from Purusha 

(Organic Unity). 

Markers of Rank 
Metals (Gold, Silver, 

Bronze/Iron). 

Varna/Body Part (Head, 

Arms, Thighs, Feet). 

Divine Agent God/Demiurge. Brahma/Vishnu/Krishna. 

Intended Outcome 
Civic harmony and 

acceptance of role. 

Maintenance of Dharma 

and stability. 

Source: Author’s compilation based on various sources. 

However, Plato’s "Noble Lie" is presented as a tool for the benefit of the entire city, particularly the 

underclass, who gain from being ruled by the "best" individuals who are compelled to serve the common 

good. In the Indian context, the implementation often resulted in the opposite. The "divine foundation" 

made laws appear eternal and unchangeable, effectively silencing dissent and justifying the "uncontrolled 

economic exploitation" of the lower castes. Ambedkar (1936) argued that as long as people look upon caste 

as "religion," they will not be ready for change, because the idea of religion is not typically associated with 

the possibility of modification. 

Social Mobility and the Reality of Exclusion 

The most profound tension lies in the reality of social mobility versus the rigidity of birth-based status. 

Plato’s city is built on the principle that "none is born to render a specific function" based on parentage 

alone; instead, it requires training and the recognition of innate talents. The Myth of the Metals explicitly 

includes mechanisms for upward and downward mobility. If a ruler has a bronze-souled child, they must 

"thrust it out" to join the workers, and if a worker has a gold-souled child, they are "honored and led up" to 

the guardians. 

In contrast, the Indian caste system evolved into "graded inequality" where birth is the sole determinant of 

social, political, and economic entitlements. Ambedkar noted that a Brahmin remains a Brahmin regardless 

of poverty, while a Dalit cannot escape their position despite achieving wealth or education. The 

"recirculation" Plato mandated is replaced by endogamy—the requirement to marry within one’s caste—

which Ambedkar identified as the "cornerstone" of the system’s rigidity. 

A significant divergence is the "Untouchable" category. Plato’s tripartite city is inclusive of all citizens as a 

single family; he never excluded any group from the "social organism". The Indian system, however, 

features a segment of the population completely excluded from the four-fold varna and relegated to 

"unclean" tasks like disposing of dead animals or sweeping. This exclusion is justified by the notions of 

"purity and pollution," which have no equivalent in Plato’s theory of justice. As research on contemporary 

South Asia shows, these hegemonic caste structures remain deeply entrenched, manifesting as a "vicious 

circle of impact" that requires unified group politics and targeted institutional reforms to be deracinated  
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The Ambedkarite Rebuttal and Modern Synthesis 

The critique of the Platonic and Brahmanical models of social order is most forcefully articulated in the 

political philosophy of Dr. B. R. Ambedkar. Ambedkar’s primary contribution was to distinguish between 

the "division of labor" and the "division of laborers" (25; Government of India, n.d.). While he 

acknowledged that any civilized society needs a division of labor, he argued that the caste system is an 

"unnatural division" that grades laborers into watertight compartments (36; Ambedkar, 2004). This "graded 

inequality" serves the interests of the dominant castes by preventing the oppressed from uniting, as each 

group focuses on maintaining its distance from those immediately below it rather than challenging the 

system itself (37; Voice of Research, 2024). Ambedkar’s social philosophy was built on the trinity of 

"liberty, equality, and fraternity" (25; Government of India, n.d.). He defined fraternity as "social 

endosmosis"—a state where there are many interests consciously communicated and shared, and free points 

of contact with other modes of association (25; Government of India, n.d.). To him, democracy was not 

merely a form of government but a "mode of associated living" characterized by respect and reverence for 

fellow men (25; Government of India, n.d.). The caste system, with its inherent exclusion and lack of 

mobility, is the antithesis of this fraternity (28; Anubooks, n.d.).  

Ambedkar’s Core 

Concept 

Philosophical 

Target 

Implication for Justice 

Division of Laborers Functional 

Specialization. 

Hierarchy based on birth, not aptitude. 

Social Endosmosis Watertight 

Compartments. 

Necessity of social fluidity and 

communication. 

Graded Inequality Rigid Hierarchies. Prevents collective action against injustice. 

Social Democracy Political Procedures. Political freedom is meaningless without 

social equality. 

Source: Author’s compilation based on various sources. 

In evaluating Plato, Ambedkar discerned a "Platonic tendency" to understand human personalities through 

cemented characteristics, a view that ignores human contingencies and the capacity for growth (Sanglap 

Journal, n.d.). He rejected the schemes of both Plato and Aristotle because they did not recognize the equal 

worth of all men and women (Lee, n.d.). While Plato's justice is an "ideal concept" based on moral values 

and class division, Ambedkar’s vision was based on constitutional means to dismantle these hierarchies and 

ensure "substantive equality" (Ranjithkumar, n.d.). This required the complete "annihilation of caste" rather 

than the gradual reform sought by others (Voice of Research, 2024).  

Modern scholarship and the Indian Constitution have largely sided with Ambedkar’s synthesis. The 

Constitution of India abolished "untouchability" (Article 17) and established provisions for affirmative 
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action to empower historically marginalized communities ( IJHSSI, n.d.). This represents a shift from a 

"role-based ethics" (dharma) to a "rights-based ethics" founded on individual autonomy and equality ( 

Fiveable, n.d.). However, the persistence of caste-based occupational patterns and marriage preferences in 

the 21st century indicates that the "real annihilation of caste" must still take place in the minds of citizens ( 

Research Journal of Humanities and Social Sciences, 2015).  

The comparison between Plato’s ideal state and the Indian caste system ultimately reveals that structural 

similarities in functional specialization cannot bridge the gap between their foundational ethics. Plato’s 

model is a theoretical quest for eudaimonia through meritocratic alignment, where even the "Noble Lie" is 

designed to ensure that the best people—not just the best-born—hold power (First Things, n.d.). The Indian 

caste system, in its historical reality, became a tool of social oppression and economic exploitation that fixed 

individuals in roles by birth, denied them education, and excluded millions from the social fabric 

(Ranjithkumar, n.d.). By revisiting these ancient theories in the modern context, it becomes clear that Plato’s 

class theory cannot be used to defend the traditional caste system; rather, the "Greatest Imperative" of the 

Platonic rulers—to ensure meritocratic social mobility—serves as a critique of the very rigidity that the 

caste system institutionalized.  

Conclusion 

Plato’s tripartite state and the Indian varna system share a vision of order based on functional roles, but their 

paths are philosophically distinct. Plato’s The Republic offers a model of justice defined as parts fulfilling 

their function in a harmonized whole. The "Noble Lie" is a pedagogical tool tied to a meritocratic system 

that demands mobility based on the quality of the soul, where ensuring the "right man" in the "right place" is 

the highest imperative. 

In contrast, the Indian caste system transformed functional divisions into hereditary compartments codified 

by texts like the Manusmriti. The introduction of ritual pollution created a hierarchy of human value absent 

in Plato’s unified civic family. Ambedkar’s critique highlights that this replaced a functional division of 

labor with an oppressive division of laborers. Ultimately, Plato’s theory cannot justify the caste system; 

instead, its "Greatest Imperative"—meritocratic social mobility—serves as a critique of the very rigidity that 

the caste system institutionalized. Modern democratic societies must continue to strive for "social 

endosmosis" and the dismantling of birth-based hierarchies to achieve a truly just and balanced social order. 

 

References 

1. Ambedkar, B. R. (1936). The Annihilation of Caste. (Self-published).  

2. Ambedkar, B. R. (2004). Annihilation of caste. Columbia University. 

https://ccnmtl.columbia.edu/projects/mmt/ambedkar/web/readings/aoc_print_2004.pdf 

3. Ambedkar, B. R. (2014). Annihilation of Caste (Annotated critical edition). Verso. 

4. Anubooks. (n.d.). Caste system: B.R. Ambedkar's perspective. 

https://anubooks.com/uploads/session_pdf/16625312643.pdf 

5. Beteille, A. (1996). Varna and Jati. Sociological Bulletin, 45(1), 15–27. 

6. Chakraborty, S. (2024). Rethinking tribes in India through context of tribe-caste continuum: 

Negotiation of identity and exploration of Hypervisibility among Siddi Tribe. International Journal 

of Development Research, 14(12), 67270-67280. 

http://www.ijcrt.org/
https://ccnmtl.columbia.edu/projects/mmt/ambedkar/web/readings/aoc_print_2004.pdf
https://anubooks.com/uploads/session_pdf/16625312643.pdf


www.ijcrt.org                                                            © 2026 IJCRT | Volume 14, Issue 4 April 2026 | ISSN: 2320-2882 

IJCRT2604407 International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org d424 
 

7. Das, A., & Das, S. (2022). Understanding Social Justice and Reservation Politics: Implications for 

Democratic Participation in Tumkur District. ShodhKosh: Journal of Visual and Performing Arts, 

3(2), 1341–1350. 

8. First Things. (n.d.). The ignoble lie. 

https://firstthings.com/the-ignoble-lie/ 

9. Fiveable. (n.d.). Ethics and value systems: A comparative study. 

https://fiveable.me/indian-philosophy/unit-12/ethics-systems-comparative-study/study-

guide/TJSDuLh0DdQfzApT 

10. Government of India. (n.d.). Dr. BabasahebAmbedkar: Writings and speeches (Vol. 1). Ministry of 

External Affairs. 

https://www.mea.gov.in/images/attach/amb/volume_01.pdf 

11. International Journal of Humanities and Social Science Invention. (n.d.). Dr. B.R. Ambedkar’s 

critique of Hinduism and the caste system: A struggle for social justice and equality. 

http://ijhssi.org/papers/vol13(11)/13117783.pdf 

12. Lee, K. (n.d.). Social justice in India: A comparative study of Rawls and Ambedkar. San José State 

University. 

https://scholarworks.sjsu.edu/cgi/viewcontent.cgi?article=1562&context=comparativephilosophy 

13. Plato. (2000). The Republic (T. Griffith, Trans. & G. R. F. Ferrari, Ed.). Cambridge University 

Press. (Original work published ca. 370 B.C.E.). 

14. Plato. (2007). The Republic (D. Lee, Trans.; 2nd ed.). Penguin. 

15. Radhakrishnan, S. (1939). Eastern Religions and Western Thought. Oxford University Press. 

16. Ranjithkumar, A. (2017). Plato’s notion of justice in understanding order and stability in stratified 

societies: A study of India’s experience. International Journal of Political Science and Development, 

5(2), 45-49. 

17. Ranjithkumar, R. (n.d.). Plato’s notion of justice in understanding order and stability in stratified 

societies: A study of India’s experience. ResearchGate. 

https://www.researchgate.net/publication/352101175_Plato's_Notion_of_Justice_in_Understanding_

Order_and_Stability_in_Stratified_Societies_a_Study_of_India's_Experience 

18. Research Journal of Humanities and Social Sciences. (2015). Dr. Ambedkar’s unfinished crusade: 

The annihilation of caste. 

https://rjhssonline.com/HTMLPaper.aspx?Journal=Research%20Journal%20of%20Humanities%20a

nd%20Social%20Sciences;PID=2015-6-2-2 

19. Sanglap: Journal of Literary and Cultural Inquiry. (n.d.). Caste in/as humanities. 

https://sanglap-journal.in/index.php/sanglap/article/view/114/188 

20. Sharma, R. N. (2004). Plato's Republic. Atlantic Publishers & Distributors. 

21. Voice of Research. (2024). A critical analysis of Bhim Rao Ambedkar’s The annihilation of caste. 

https://voiceofresearch.org/Doc/Sep-2024/Sep-2024_3.pdf 

22. Voice of Research. (2024). A critical analysis of Bhim Rao Ambedkar’s The annihilation of caste. 

https://voiceofresearch.org/Doc/Sep-2024/Sep-2024_3.pdf 

23. Weinstein, J. I. (2018). Plato’s Threefold City and Soul. Cambridge University Press. 

 

http://www.ijcrt.org/
https://firstthings.com/the-ignoble-lie/
https://fiveable.me/indian-philosophy/unit-12/ethics-systems-comparative-study/study-guide/TJSDuLh0DdQfzApT
https://fiveable.me/indian-philosophy/unit-12/ethics-systems-comparative-study/study-guide/TJSDuLh0DdQfzApT
https://www.mea.gov.in/images/attach/amb/volume_01.pdf
http://ijhssi.org/papers/vol13(11)/13117783.pdf
https://scholarworks.sjsu.edu/cgi/viewcontent.cgi?article=1562&context=comparativephilosophy
https://www.researchgate.net/publication/352101175_Plato's_Notion_of_Justice_in_Understanding_Order_and_Stability_in_Stratified_Societies_a_Study_of_India's_Experience
https://www.researchgate.net/publication/352101175_Plato's_Notion_of_Justice_in_Understanding_Order_and_Stability_in_Stratified_Societies_a_Study_of_India's_Experience
https://rjhssonline.com/HTMLPaper.aspx?Journal=Research%20Journal%20of%20Humanities%20and%20Social%20Sciences;PID=2015-6-2-2
https://rjhssonline.com/HTMLPaper.aspx?Journal=Research%20Journal%20of%20Humanities%20and%20Social%20Sciences;PID=2015-6-2-2
https://sanglap-journal.in/index.php/sanglap/article/view/114/188
https://voiceofresearch.org/Doc/Sep-2024/Sep-2024_3.pdf
https://voiceofresearch.org/Doc/Sep-2024/Sep-2024_3.pdf

