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Aim: 

This paper intends to analyse the predominant Rohingya outcast emergency from political and compassionate 

points of view and investigates the political and philanthropic parts of the Rohingya outcast emergency. 

Research Questions  

What are the issues with the Rohingya Refugees?  

What is the root cause of the Rohingya Refugee crisis?  

What is the Rohingya Refugee crisis in South East Asia?  

What are the causes of the refugee crisis in South Asia?  

 

 

Rationale of the study  

This research was completed as part of a sixth semester dissertation submission for final grade. The subject 

was picked because the Rohingya people have been forcibly displaced due to years of systematic persecution 

and discrimination. The chances for their integration, their access to basic rights, and the restoration of their 

dignity in Myanmar must all be taken into account in any repatriation plan. It will be crucial to make thorough 

attempts to deal with the underlying roots of the conflict and build a tolerant, inclusive society that upholds 

the rights of all racial and religious groups. But there's not enough of such intent. 

 

Research Methodology  

• Quantitative research has been done to find out the cause of the economic problems in the South Asian 

region.  

• Secondary research has been done to gather the data.  

• The analytical method has been used to analyze the data and find out the cause of economic problems in 

the region. 
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Chapter 1 : Introduction  

The Rohingya are a conservative, ethnic minority in Myanmar who have lived without a state for almost 

forty years (from circa 1982). The Burmese government strictly restricts their activities and treats them 

discriminatorily. They are forced into statelessness because Myanmar denies them the right to citizenship 

and ethnicity. In Myanmar, their livelihoods depend on the legal standing of short documents. They were 

violently forced to leave their towns and villages in 2017. Their access to education, culture, daily life, and 

development are severely restricted by the state. Their status as public beings is avoided by the 1982 

citizenship regulation. They have been repeatedly displaced by the state into Bangladesh since ages ago. 

Since the late 1990s, a significant number of Rohingya have fled to Bangladesh as a result of persecution, 

torture, and murder in Myanmar. They still have a long way to go before evacuees in the host nation are 

granted recognition and resettlement rights. Bangladesh relocated hundreds of exiles to an island in the Strait 

of Bengal in November 2021 (AP 2021). The Rohingya, who are considered unlawful by the state, are among 

the migrants and refugees in India who receive little attention in border studies. They lack sufficient 

protection and are stateless. This essay inquires about forced migration: what kinds of Boundaries resist the 

exile of the Rohingya? First of all, the opening section encapsulates the Rohingya exiles' worldwide situation 

in terms of line studies and borderscapes in particular. The next section outlines the review's philosophy. The 

final section discusses the current situation with the Rohingya people in India. Section 4 examines boundaries 

of identification and belonging and explains the history of the Rohingya via the stories of refugees who are 

Rohingya and the peril they face in Myanmar. Area 5 displays the cycles of edge alization through 

documentation of citizenship denial and violations of fundamental liberties. In light of public regulations that 

have led to tight opportunity constraints and controls as well as, shockingly, mass atrocities, area six makes 

sense of lining procedures. Finally, region seven depicts the periphery of the undervalued Rohingya evacuees 

in a unique and subjective way. 

The results of this underestimation inquiry as a whole demonstrate that the situation faced by the exiled 

Rohingya people is a result of their restricted mobility. According to Cons and Sanyal (2013), boundaries 

can be linked to places and cycles at the periphery of the local region in South Asia to concentrate 

minimalism. Borders and their significance for the creation and declaration of the local area, a sense of 

belonging, and boundaries are also central to narratives of edge alization (Cons and Sanyal 2013; Cons 2013). 

The boundaries that are envisioned here are those that Rohingya evacuees live on inside the inner boundaries. 

Due to personality-related legislative concerns, Rohingya exiles are subject to segregation. People who have 

experienced separation manifest their intense need, unfavourable living arrangements, lack of conventions, 

reassurance, and caring assistance are accepted by all. The term 'borderscape' typically refers to boundaries 

that are defined by a variety of rules, definitions, and other activities and discourses that make up the 

boundary itself. The term "borderscape" in the social sciences refers to the geopolitical interactions of 

exchanges between different (affirmative and subversive) practices of border control and different kinds of 

social or cultural formations, discursive processes, and individual identity policies (University of 

Luxembourg, 2005). In addition, the conception of borderscapes takes into account limits set by people and 

language, the lines of artwork, constructions, or, conversely, ideas, and what is socially and politically 

prohibited as well as what is skillfully reasonable (College of Luxembourg 2015). As bare areas at a nation's 

periphery, borders continue to be crucial and challenging for municipal, state, and federal government 

matters (Cons 2013). Boundaries are set up to trade several types of places. 

It works in a similar manner to that of focuses. The margins that are not near borders mimic the lining 

processes. In addition to being essential to the structuring of personality, borders are expressed in the ways 

that governments co-select various kinds of "dim dividing" through flexible forms of "line citizenship" (Cons 

and Sanyal 2013). The perspective of governmental power is usually reflected in the writing on borders and 

boundaries. Inside-border experiences are generated by encountering belonging and non-belonging, creating 

and un-producing, and the illegalization of everyday life for displaced individuals in urban safe havens 

(Fakhrashrafi et al. 2019). There is restricted writing on the establishment of boundaries or social lines within 

society in this particular situation. 

 

Chapter 2 : Methodology  

This test is a preliminary focus on practical work completed as part of my doctoral research. It was clear 

from news reports that the internally displaced Rohingya people had no power at all. For example, the Indian 

Express published a feature on the marginalised Rohingya population residing in India (Express News 

Administration 2018). But information about Rohingya refugee status and protection was lacking, making it 

difficult to address this vulnerability. The Rohingya displaced people report described the occupations, 

training opportunities, and settlements in Mewat and Hyderabad (Fields et al. 2019). The Ladies' Exile Bonus 
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conducted a field assessment of the financial survival strategies as part of a focus on metropolitan displaced 

person jobs. They spoke with important partners from specialised organisations, philanthropists, and 

networks for evacuees. Their findings are consistent with the many voices and perspectives that were 

obtained via meetings, project locations, visits, and centre gathering discussions (Ladies' Evacuee 

Commission 2011). 

The pilot project taught me about the identity and statelessness of the Rohingya people, including how the 

host government has not adequately recognised them.According to Samaddar, post-frontier critiques of 

statelessness are therefore investigations of super durable inadequacy, a reality that typically seems to fall 

short of the ideal reality of citizenship, privileges, legitimate assurance, full confirmation personality, serious 

acknowledgments by official courtrooms, and state admissions. (2016, 102). I visited Hyderabad, which is 

in the southern part of central India and is home to a sizable Rohingya population. This prompted me to look 

into how Rohingya evacuees from Burma arrived and established in this area.During the pilot project, I 

conducted interviews with care workers and evacuees with the full support of a neighbourhood guide. 

Information was 

searched for information on Rohingya outcasts' legal insurances and, additionally, on the employment of 

various partners. When asked about their feelings in the city, the interviewees generally responded with a 

strong emphasis on how their daily surroundings differed from their circumstances at home. Additionally, 

they expressed comfort that their children were maintained in training by madrassas, government schools, 

and NGOs. We asked the carers why they had come to Hyderabad as refugees. They claimed that one of the 

reasons they came here was the growing urbanisation, particularly in the barrio where the Rohingya had 

made their home. We were able to determine, for the most part, how their statelessness affects their security 

within the nation. Six of the displaced people who participated in interviews have their voices presented in 

this study. 

Chapter 3 : Rohingya Refugees in India: Presumed Illegality and Associated Risk 

The Rohingya exiles in Delhi, Noor Mohammed, Abdul Alam, and Zakir Hussain, shared their stories and 

discussed their situation in interviews conducted in June 2019. Noor Mohammed spent a considerable 

amount of time in Saharanpur, Uttar Pradesh. His family consists of eight people: two school-age children, 

two auto cart drivers, and two job seekers. He obtained a UNHCR displaced person card in 2013 and works 

as a vegetable vendor, buying veggies from the bargain market Okhla Mandi and reselling them locally. In 

contrast, Abdul Alam works as a development worker on a daily basis. In Faridabad, Zakir Hussain sells fish 

he has purchased from Ghazipur Mandali to private customers and evacuees. Additionally, Kanchan Kunj. 

Together, the three guys form an average of between 6,000 and 8,000 rupees. They currently reside among 

25 to 30 Indian families in the Shaheen Baug extension of the Shram Vihar settlement. The landowner 

divided up the property. A few people purchased parcels of land and rented them to internally displaced 

persons. They currently pay 2000 rupees, for which each of the three families lives in an area of about 300 

square metres. There have previously been offers for as little as 500 rupees per 100 square metres. There is 

no sterilisation foundation, and the sewer is the latrine. Ninety-five families in exile share a single toilet. 

Significant development is prohibited by land officials, and they are unable to build large-scale plans on the 

property. A portion of the territory has a location with the Delhi Improvement Authority, which is a branch 

of the Uttar Pradesh water system. They are people who live in a place. 

UNHCR provides one female worker, a young club, a sewing community, and a clinical centre specialist 

organisation to support this people group. An extra stitching centre is operated by an NGO. Every now and 

then, kids pick rags. Two persons are incapacitated. There is one patient there. They need comfortable 

accommodations. According to a research on the experiences of the Rohingya, families are subjected to 

unannounced evictions and the non-renewal of short-term leases (Brenner 2019). Due to inadequate 

compensation, the Rohingya also have a food crisis (Brenner 2019). According to Express News 

Administration (2018), the Rohingyas work as 'ragpickers, gather junk, work at discount vegetable and 

natural product mandis, stores, and even beside modern homes in Jammu city and its environs'. The Rohingya 

population in India are considered "illegal" by the Indian government.The Incomparable Court recently sent 

notice to the Middle East and states providing guidance to all those seeking refuge and displacement (Jain 

2021). As per the regulations, the Court allowed around 150 Rohingyas who were detained in Jammu's 
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holding areas to be repatriated to their home country (Live Regulation News Organisation 2021). A YouTube 

video of the massive fire that destroyed 54 shanties and left 250 evacuee families penniless in the Rohingya 

settlements in Madanpur, Khadar, Delhi in June 2021 was shared by the Basic Freedoms Regulation 

Organisation (HRLN) (Abdali 2021). The video film "Proceeding Mass migration of Rohingya to India" by 

Basic Liberties Regulation Organisation (HRLN) that depicts the incident will now be briefly summarised. 

The analyst makes clear that the migrants are from Myanmar. Their goal in travelling to India was to escape 

and seek refugee status by registering as refugees with the UNHCR. Critical needs were destroyed by the 

fire. Families have shortages of clothing, food, and water. Ladies and children, dumbfounded and helpless, 

were out and about all evening. The Rohingya camps in Delhi and Haryana were found to be "subhuman 

circumstances" in 2013, during a reality tracking operation led by HRLN. Food, drinkable water, education, 

and healthcare services were inaccessible to them. They first became aware of the fires in several Delhi, 

Haryana, and Jammu areas around the year 2018. Prior to states being completely destroyed, threats always 

come before obliteration. These exiles are in danger, and the fire is the fault of the guilty parties. "Yes, we 

did, and we do again." #rohingya quit India, claims a Twitter handle. This indicates how great the risk they 

are facing is. 

 

3.1 Life In Exile  

Voices of the Rohingya: Zakir Mohammed, the commander of Hyderabad, India's Camp N. 1 Balapur: The 

camp is called Bismillah Settlement, and it was established in 2018. In Balapur, there are 22 camps. There 

are 230 people and 64 families in Camp 1. There are big and small campgrounds here. The land was given 

to them by Assim Bhai. He takes ownership of the position. They lease some land in Balapur for 20,000 

rupees. 

Chapter 4 : The Making of Social Borders  

In South Asia, boundary-related legislative challenges are linked to social, geographical, and geological 

borders (Cons and Sanyal 2013). The term "Rohingya" is explicitly restricted in use in Myanmar since it 

refers to people who live in Rohang, which is the historical name for Arakan. According to the official 

position, this local area should be referred to be Bengali since it is a part of Bangladesh. The largest ethnic 

group in Arakan is Buddhist Rakhine, and they speak Burmese. The regions of southeast Bangladesh known 

as Chittagong Furthermore, in the ninth century, Arakan witnessed an influx of Muslim Middle Eastern 

sellers. According to Lewa (2008), Rohingyas pledge ancestry from the majority Muslim populations of 

Bengal, Muslims, Persians, Moghuls, Turks, and Pathans. According to Zarni, even with Aung Sang Syu 

Kyi's stated accountability She has taught the same tactic of petty patriotism that alienated minorities in 

opposition to a majority rule government and common liberties (as referred to in PIMPRI Effect and Strategy 

Exploration Establishment 2021). According to international law, a stateless person is someone who is not 

considered a public subject to the jurisdiction of any state. As a result, the Rohingya are seen as a group 

without a state. In order to understand how people who live in border zones investigate and organise risk, it 

is critical to become immersed in the stories, complexities, and environments that are not shaped in 

confinement but rather are compared with a larger arrangement of undervalued and minimised spaces, cycles, 

and examples (Cons and Sanyal 2013). The entire scale limitations within the post-pilgrim state's chronicles 

be understood by looking into the writing on the Rohingya in light of the pilgrimage period's chronicles. In 

order to understand lines, this study applies the optics of inner limits. One must analyse the histories of the 

"stateless Rohingya" under the prism of nation-state politics. Although the Rohingya are an indigenous 

people denied citizenship and national membership, the politics of bargaining with state and non-state actors 

are highlighted by Myanmar's colonial limits and historical experiences. 

4.1 Politics of Identity of the Rohingyas  

Legislative concerns on nationality and character are impacted by the pioneer frameworks and their 

recommendations. The design of interior borders based on identification is also influenced by the 

governmental problems over the character of the Rohingyas. The term "Rohingya" originated from their 

assumption that they are Arakan people. 1. People who are "native" to the Arakan region are referred to as 

"Rohingya". The nation of Arakan, its history, people, culture, religion, networks, and geology all serve as 

guarantees for the Rohingya. The Rohingya, on the other hand, are disputed because they assert their right 
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to independence and representation in Myanmar's political system as an ethnic minority. The concept of 

citizenship in the state of Burma/Myanmar in light of indigenousness is linked to nationality laws, political 

representation, and the Burma/Myanmar state zones of strength in opposition to the individuality of the 

Rohingya (Thawnghmung 2016). "Ruiangaa" has a personal meaning for Rohingya (Leider 2014). The well-

known language refers to "Arakan" as "Rohingya." The word "Rohingya" has social connotations. Religious 

social exchanges have a long history in the Arakan region. It also served as the centre of Buddhism, 

syncretism, and a Persian and Vaishnavite culture. Several administrations oversaw the district of Arakan. 

The region was altered by the popularity of Rakhine and Burma as pilgrim destinations. The Arakan people 

fled to Chittagong after the Burmese assumed control of the region. Conflict has also resulted from resource 

control and changes in the population. When the assessment was conducted in Burma in the 1930s, people 

were divided into different groups in 1950's development to make an independent Muslim zone in Rakhine 

State. Additionally, the production of the Jamiyyat al ulama of the Rohingya in 1936 under English mastery 

is confirmation of the rise of a Muslim development in Arakan. The starting points of the mujahideen 

development in Rakhine bears observer to the failure of Muslims who attempted to coordinate the cantons 

of Buthidaung, Maugdaw, and Ratheedaung in Pakistan and wound up in rebellion. The Mujahideen were 

the names of the rebels who declared holy war on the new Republic (Chan, 2005). In the case of the Rakhine 

State People's Council, the Mujahideen rebellion was sparked by testimony regarding the inability to resettle 

in the villages after fleeing the Japanese occupation.  

Muslims attempted on a few occasions to give the Mujahid party official legal status and to have a say in 

political issues concerning Burma as a Muslim ethnic community. Under the direction of Burmese leader U 

Nu, Muslims called for the establishment of the Rohingya state in the 1960s.  

Within the Union of Burma, there have been initiatives to achieve the status parity enjoyed by other ethnic 

groups and the recognition of their ethnic identity. Once Bangladesh gained independence, Chittagonians 

resolutely maintained their identity as Rohingyas because Dhaka had adopted the policy of disowning anyone 

who backed West Pakistan (Chan, 2005).  

The census data from Burma show how, during colonial rule, "ethnicity" evolved as a social and political 

construct.there are differences on the origins of the Rohingya people in Burma before to British colonisation. 

In particular, historical narratives and scholarly works regarding the Arakan people mention an Indian ethnic 

group that the British named Ko La following the arrival of slaves from Bengal in the Arakan region (Chan, 

2005). Agriculturists from Bengal were enticed to come to Arakan because to the English addition policy's 

creation of economic wildernesses, which caused social borders among the Burmese population to alter.  

When immigrants from Chile became the majority ethnic group during British rule, another racial division 

based on ethnic differences was formed at the Mayu border. The ensuing relative struggle between Bengalis 

and the English evaluation's racial characterizations, which include classifications such as Mahommedean, 

Burmese, Arakanese, Shan, Slope Clans, and Others, confirm the emergence of racial traits during this 

period. Following the 1921 census, which classified Indians as a distinct group, the main anti-Indian riots 

took place in Burma. As per Chan's (2005) findings, certain statistical reports from 1871, 1901, and 1911 

listed all Muslims and Chittagonians as Mohammedans under the 'Race' component.  

By classifying people based on British religion, restrictions were placed on who might access society's 

resources as well as ethnicity. The general populace of Myanmar is impacted by these ethnic differences. For 

instance, state efforts to force out Rohingya people through ethnic cleansing in 2016 and 2017 were reported. 

We are unable to dispute the despite national challenges to their identity, Rohingya live in Myanmar. Until 

the 1990s, Bengali Chittagonians were included in the British definition of "South Asian ethnicity," which 

classified them as Indian ancestors and listed them as Muslims. 

The Rohingya instance illustrates the socio-spatial setting in which the politics of identification of the 

Rohingya were developed. Changes have occurred due to the various powers and regulations. The second 

section of this section discusses how the Rohingya people's personalities have been politically influenced by 

post-pilgrim state systems. This includes early just rule of Autonomous Burma, the tactical upheaval, and 

the military-run vote-based government in Myanmar. In this post-colonial period, the Rohingya people were 

practically rendered stateless by army general Ne Win's Burma Citizenship Law. Though he was viewed 

differently by military pioneers, he excluded generations who identified as Rohingya people. They lost their 

statehood, and the law had a negative effect on the nature of their neighbourhood (Farzana 2017).  
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4.2 Rohingya Refugees voices: Threat to Identities  

Voices of the Rohingya: Akhtar, 24, a female Rohingya interpreter for the UNHCR: Nayan Chaw is the 

name of the town. We have had numerous restrictions ever since moving there. When it comes to Musalman, 

the government is imposing restrictions. It can be difficult to transition to college after completing class ten 

and studying. We don't have the right to go to college. We are not going to get a pass. We should obtain 

consent before moving from one community to the next. Her sincere desire is permission to see her father. 

Her stay is limited to a single day. We have to pay 500, 600, and 1000 dollars to get authorization. In Burma, 

we had to deal with that kind of constraint. There, when we were introduced into the world, we continued to 

reside there out of love for the nation. Diverse individuals hold varying perspectives of their nation. They 

held us like many animals. We genuinely seek permission to chop bamboo and timber, respectively. In order 

to cultivate on our own land, we must obtain permission. There are farmers there for the most part. 

 

4.3 Rohingya Statelessness and Post-coloniality  

Statelessness of Rohingya and Post-coloniality It is anticipated that the surge in officially recognised 

statelessness in Myanmar will reveal who has been more "ethnicized" and "securitized" (Samaddar, cited in 

IWM Vienna 2019). He argues that international programmes on statelessness fail to acknowledge 

statelessness as a distinct phenomenon. Statelessness for manor works in Sri Lanka was made possible by 

the English practice of pilgrimage labour in several countries. The same thing happened to the Rohingya. 

According to Samaddar (2019), the almost one million tea plantation workers who were removed from 

southern India ended up feeling let down. The activity of Tamil estates in India gave rise to the issue of Sri 

Lankan Tamil nationality. That's what he works against; the 1954 Show neglected to address the statelessness 

issue due to post-imperialism. Simple postcolonial approaches to restricted relocation analyse modern 

constrained displacement by introducing concepts like "borders". According to Samaddar (2016), the 

postcolonial understanding of forced migration combines the particularities of such occurrences with the 

framework and day-to-day realities of colonialism, decolonization, and postcolonial politics and society. 

Post-pioneer theory of restricted movement, according to Samaddar (2016), combines the combined 

exceptionality of the moments of restricted movement with the architecture and the daily experiences of 

expansionism and decolonization, as well as the post-pioneer actual factors of society and governmental 

issues. Post-coloniality in South Asia has shaped boundaries surrounding citizenship and place.  

 

 

Chapter 5 : Migrant Historicity  

Among them in considerable numbers were the families of Bengali slaves. The neighbourhood and Bengali 

were not indistinguishable, but the Bengali would have refrained from speaking. Furthermore, Rakhine 

regained its sovereignty during the period of English rule in 1825 and the signing of the Yandabo Deal the 

following year. It is possible that new Chittagongians entered Rakhine as a result of the commercialization 

of rice development and the possibility of employment. There were also more opportunities available offered 

for at least a century prior to Burma's 1937 separation from the Indian Empire by the British building of 

Akyab port (Gosh 2016, 26; Leider 2013). Given that a large number of Bengalis, the majority of whom had 

been in Rakhine area, demanded either political status as a part of Pakistan or a free country, the Indian 

section event may have contributed another dimension to the movement issue (Golly 2016). According to 

Gosh (Gosh 2016, 26; Leider 2013), Pakistan's plan was unsuccessful because Aung Sang and Jinnah, the 

political leaders of Burma, had previously decided not to alter their international border at the Naf River 

when their country was divided in July 1947. In 1983 and excluded the Rohingyas from its extension on the 

grounds that the government insisted they be recognised as 'Bengalis,' a renowned collective identity, rather 

than as 'Rohingyas,' a term that largely described them. While the term "Rohingyas" may imply more 

strictness, the term "Bengalis" is more semantic in character. The political context of the nation's Buddhist-

Muslim conflict makes the "strict" personality a major cause for caution (Golly 2016, 27). 

 

5.1 Citizenship and human rights?  

The Rohingya, whose Muslim origins were documented in Rakhine in the sixteenth through eighteenth 

centuries, are stateless due to the unrelenting migration of Bengali-speaking Muslims from Bengal, 

particularly Chittagong, to Rakhine (Burma or Myanmar), according to Dutch and English sources (Golly 

2016, 25–26).  The Public Authority of Myanmar implemented the statistical practice outlined in 2014. 

Rohingya voices: Samira (translator at UNHCR,lady): We don't have an ID. They kept us briefly there. In 
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the classroom, students of all faiths study. There is an inclination towards Buddhist concentration inside the 

school. In the event that we follow through with something, they take us to the police headquarters. Here, 

youngsters are permitted to study. We cannot continue as we are here in Burma. There is no contact with the 

neighborhood populace. We emerged from dread the people that live in the neighbourhood. We got over our 

fear. We had to cross the mountain when the fighting started in Akyab. In Burma, I was affiliated with a 

BMLRC of the UNHCR. Sittwe turned into a violent scene. There were deaths at the mosque. I have spent 

a considerable amount of time living in Bangladesh. We are not allowed to inquire (Namaaz) or to make the 

allure of petitioning (Azaan). They thrashed two people who said they were on the verge of death. They are 

escorting them to the police headquarters. There are no archives here. My mother was such a pain in our 

upbringing. My mother was employed with UNHCR. Temporary documents are kept on file. We possess a 

transient identity. There are those who live alone, have no children or spouse, and are aged. A few little 

children who have no company also bring it all to an end. It is quite difficult to make a solitary plea for 

heaven call. It is difficult, indeed, even to adhere to a legitimate faith. You are uniquely identified by a card. 

Our goal is to not wear IDs. We are transient beings. We continue to encounter the way they insist that we 

should live there since there is no other place it would be wise for us to go. Which course of action would 

be best? But they subject us to so many terrible things. Regarding the border crossing: It took four hours to 

get across. One road takes one hour to reach the border, whereas other roads take two or three hours. From 

one side to the border is a two-day road, and from another. My residence is in Maungdaw, Khamung. On 

June 12, 2013, I appeared. I arrived at the border via boat. I took a bus and a train to the Indian border after 

arriving at Balurghat. We had to arrive without any meals.  

Chapter 6 : Ethno-religious boundaries of Myanmar  

State designations of displaced persons as "financial transients" or "unlawful pilgrims" were common. Sub-

patriotism, patriotism, and nationhood as political issues were brought about by decolonizing processes, 

which also brought about postcolonial state boundaries. Post-coloniality had an impact on citizenship 

procedures in South Asian governments, as well as the availability of spaces for the gathering of marginalised 

and temporary populations. As far as ethno-religious legislation in Myanmar is concerned, Rakhine 

Buddhists regard the Rohingya as outsider Bengalis. The existence of Rohingya, Chittagonian, and East 

Bengali refugees has a specific meaning in world politics. Nonetheless, the politically active portion of the 

Rohingya people group needs to acknowledge that being perceived as Rohingya is special. Furthermore, 

Buddhists claim that the Rohingya are immigrants who speak Bengali and have to return to Bangladesh, their 

who, in Buddhist-Rohingya politics, are required to return to Bangladesh, their native land. The Rohingya 

seek provincial independence and advocate for themselves as an ethnic local area in this particular situation. 

By creating a state for the Rohingya people, they ask to be suspended from Myanmar (Golly 2016, 119–

121). 

6.1 Politics of nationalism of Burma/Myanmar  

The Rohingya people are persecuted in the Burmese Express due of their unique personality. Every Muslim 

mass migration can be compared to dynamic systems. About 220,000 Muslim displaced persons fled to 

Bangladesh in 1978 during the Tatmadaw (Burmese Armed force) operation known as Nagamin. This action 

was taken against potential illegal Bengali travellers in an attempt to verify and determine their "ethnicity." 

At that time, the papers reported that the outrages in Arakan were directed against "wild Muslim radicals," 

"outfitted groups of Bengalis," "rampaging Bengali hordes" that were "scouring native Buddhist towns," and 

that incidents of savagery and oppression by the Burmese state and armed forces had disturbed local 

perceptions of Muslims (Grundy-Warr and Wong 1997). Since the military began to dominate identity, 

citizenship and integration have grown critically dependent on it. With instances of brutality and repression 

by the military and government of Burma (Grundy-Warr and Wong 1997). Identity has become essential to 

Rohingya citizenship and integration ever since the military took over. The Burmese Social Programme Party 

(BSPP) instituted the Citizenship Regulation in 1982, which replaced the previous system of citizenship with 

jus sanguinus. According to Farzana (2017), the government said that the Public Register of Residents (NRC) 

was insufficient for proving citizenship and that residents of Burma would have to undergo a citizenship 

assurance process in order to verify their ethnicity. Citizenship was reserved for both Taingyin Ya and Non-
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Taingyin Ya people. Thai-gyin-tha (citizenship upon entering the world), nyan ngaing tha (for the non-

taingyin tha), or related citizenship for people who are thought to be native to Myanmar for individuals who 

were inhabitants in 1982, whether they were visitors or those who were allowed to become naturalised 

residents. The state used these categories as a means of granting citizenship. The state's denial of citizenship 

to the Rohingya was mostly influenced by their personalities. In the 1980s, the state established regulations 

on citizenship that disassociated people based on their character papers. This had an effect on the Rohingya 

population's initial exodus because the majority of the outcasts had fled and were in their local areas. The 

decision of the Burmese Communist Programme Party and the prevailing mindset held that the action was 

being carried out by outsiders from China and East Pakistan (Kyaw 2017).  

6.2 Laws are passed against the freedom of minorities  

The Citizenship Law, passed in 1982 by the military government of Burma, prohibited most persons of Indian 

and Chinese ancestry from obtaining citizenship. The law distinguishes between three categories of residents: 

full, partner, and naturalised. It is not exactly the same as the former Citizenship Act and is based on the jus 

sanguinis rule. The Rohingyas do not manifest in the mentality of the 135 public rushes who are granted full 

citizenship. The government of Myanmar and the citizenship law of Myanmar do not acknowledge 

"Rohingya" as citizens of the state. Associate citizenship was awarded to those whose citizenship applications 

were still pending on the day the 1948 Citizenship Act took effect. Citizenship by naturalisation might be 

granted to those who provided "Definitive proof" of passage and home before to Burma's independence on 

January 4, 1948, whose children were born in Burma, and who, all things considered, could speak in public 

dialects. Few Rohingyas were able to fulfil each of these demands. The Central Bank, which is under 

government control body" was given the power to decide matters pertaining to citizenship, depriving 

Rohingya citizens of their ability to become citizens (Lewa, 2009). Segregation also occurred as a result of 

decisions made in 1990 that mandated authority marriage authorization, the severe development restrictions 

imposed, and the ban on Rohingyas from common aid businesses (including those involved in training and 

welfare). Ultimately, the government even ceased providing birth certificates to children from the Rohingya 

community. Long jail sentences may result from violating these rules. In addition, the Rohingya are unfairly 

forced to endure limited employment opportunities, irregular tax collection, and land seizures that are 

handled elsewhere in Burma (Lewa 2009). The Rohingya nation in Burma has been extraordinarily 

securitized in terms of life, freedom, and rights, with the possibility of progress being state registration and 

documentation requirements have been a major contributing factor since 1978. These procedures include the 

confiscation, destruction, nullification, and explicit refusal to issue personality reports (Brinham 2019). A 

procedure known as "public check" was used to demonstrate the evidence of the Rohingya's transgressions. 

Since the mid-1990s, these "registration processes [have] become increasingly repressive, coercive, and 

abusive, making it more and more difficult for Rohingya to survive in Myanmar," according to Lewa (2009, 

p. 11).  

6.3 Atrocities and local discrimination  

Voices of the Rohingya: Minister Shakir Alam: I became poorer after coming here. He arrived in Hyderabad 

straight from Kolkata. I had previously studied in an Indian Deoband Madrasa. I had two plans when I arrived 

in Bangladesh: to go to India or stay there. I was given 2000 rupees by the Kolkata police for bringing the 

kids with me. India as a whole is good. This government is doing a wonderful job. Many atrocities against 

our people, including multiple killings and rapes in our hamlet, have been carried out by our government. 

We become enraged. How many crimes have been committed? I will tell you if I have the good fortune to 

meet Suu Kyi. I'm furious right now. Maybe it's best to pass away. We continue to have we were given a 

house and given no card. The government is giving it to you as a favour. They have made life easier for us. 

Religious leaders deal with a lot of horrors. Numerous crimes have been committed in my village. Our ID is 

temporary. 
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6.4 Sectarianism  

In Myanmar, religious freedom is in conflict with state regulations. The Strict Transformation Bill and 

Monogamy Bill, often known as the alleged "race and religion" regulations, were approved and went into 

effect on August 21, 2015 (Basic Liberties Watch 2015). The express has the authority to oversee strict 

callings and transformations thanks to the strict transformation bill. A married person is prohibited by the 

Monogamy Bill from entering into a second marriage or "informally" cohabiting with someone else. 

Individuals from "public races" who are recognised as native by the state are classified into three categories 

under the 1982 Law of Citizenship: "resident," "partner resident," and "naturalised resident." Meanwhile, "to 

empower the pleasure in equivalent freedoms by Myanmar Buddhist women," is the driving force behind the 

Buddhist Ladies' Exceptional Marriage Regulation. Regarding marriage, divorce, child custody, and 

inheritance, ladies and non-Buddhist men should also provide them with strong assurance (Worldwide 

Commission of Legal experts, 2019). The laws pertaining to race and religion are detrimental to the Rohingya 

people because they allow them to be singled out for citizenship-based segregation, severe separation from 

other people in calling and transformation, and limitations on their ability to marry and develop interracial 

partnerships. The social lines are structured by these laws.  

 

6.5 Restrictions on freedom  

Voices of the Rohingya: Farook (a male UNHCR interpreter): 

 They claim we don't belong there, which is the basis for that. We make an effort to stay away from Burma. 

Since our ancestors left Bangladesh a long time ago, we are not entitled to Burmese citizenship. Yes, in 

addition to the state authorities. That wasn't just in 2012. This has been going on for thirty to forty years. One 

restriction and a second constraint, slowly and gradually. It somehow arrived in 2012. The first time our 

citizenship was taken away from us was in 1962. We used to be residents before this. The government would 

consider us to be inhabitants. Following this, the restrictions placed upon us approximated presuming you 

genuinely desire to travel to another city; for example, permission is required if you wish to travel from 

Hyderabad to Secunderabad, which is in a comparable region. We must officially obtain consent before 

staying for more than a few days. We ought to provide our permission. This government has imposed 

restrictions on marriage. It isn't enough to just get married freely. We have to submit a sizable application to 

get married, and they have to approve it after verification. Five people or so can gather in the mosque to offer 

their prayers. We planned to address the situation in 2013 and 2014. That, anyway, did not happen. thus we 

call our country and its area home. If we travel to Bangladesh, they claim you are a Burmese national. 

If we travel to India, they claim you are Burmese. Things escalated from bad to even more awful on a lot of 

days. 

 

Chapter 7 : State of Exceptionality for Rohingya refugees  
According to Jones (2009a), the state has the authority to focus on a small number of persons for exemption, 

which occurs when some people are given preference over others. The task of comprehending the exemption 

need is to identify the experts, objectives, and locations where sovereign authority exercises take place. The 

correlations observed in line areas between sway claims of India and lining practices demonstrate the social 

benefits that the sovereign state framework has brought about by establishing the rule of law, as well as the 

remarkable outcomes it has achieved by territorializing those fundamental social securities (Jones, 2009b). 

The "borderscapes" research of Rajaram and Grundy-Warr (2007) examines the designs of security, equity, 

and a place that result from power dynamics, moral frameworks, and insurrectionary legal concerns. A 

location and not having a location. The rambling lines for the Rohingya are framed in this section. Stateless 

Rohingyas are relocated in an unregistered manner, which exposes them to counterstrategies. The impending 

tension of migration in South Asia is being shaped by these emerging circumstances. According to 

documents, 31 Rohingya families were stranded in 2019 between the borders of Bangladesh and India in No-

Man's territory (Asean Plus News 2019). On this particular situation, the two sovereign governments had to 

decide who was responsible for the stateless people. People who have gone too far may be viewed as 

inappropriate or prohibited. This is an anomalous scenario involving sovereign nations and internally 

displaced individuals crossing borders in a region beyond the jurisdiction of the displaced person system. 

The embarrassment of illness and Prohibition during pandemics also affects the Rohingya people. A 

disinformation campaign about the coronavirus pandemic affects the displaced Rohingya people (Bose 
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2020). For this reason, the Rohingya residing in the Delhi settlement are wary of applying for asylum since 

they constantly run the risk of being forced to leave the areas they call home. The characteristics in these 

groups of misfits have been minimised. the personality-related legislative issues addressed by admittance to 

fundamental rights. Insofar as the state recognises their unique identity, they lack documentation due to their 

statelessness. Evacuee cards are a prerequisite for these exiles. The Rohingya exiles' location and citizenship 

were limited, which left them vulnerable to control via securitization norms, settlement laws, scarce 

employment opportunities, closed doors to education,... living in settlements like a camp, in addition to 

existing neighbourhood restrictions. These societal boundaries, restrictions, denials, and their daily habits 

have been impacted by marginalisation. The development of sustainable solutions for the evacuee problem, 

particularly with regard to difficulty sharing through naturalisation or resettlement, has been hampered by 

the global security system that unites governments in South Africa, South East Asia, and the global North. 

In the particular circumstance of the strong institutional responses to the "metropolitan displaced people" in 

the urban districts of Delhi and Hyderabad, displaced persons experience social rejection and undervaluation, 

which negatively impacts evacuee privileges and prosperity. As a result of globalisation and streams that 

have caused the encroachment of their citizenship and privileges, the movement control on domains and 

individuals through securitization approaches practices and activities and impacts the common freedoms of 

the Rohingya exiles. Due to the activity the undervaluation of exiles in relation to India was caused by 

preceding lines, absurd marginalities, and governmental sway. The Rohingya people's right to life is 

threatened by the enforcement of extradition laws because they are a stateless people. Here on the outskirts, 

the state's attempts to label or classify people as alienated or illegal are failing to protect marginalised groups 

and weak individuals at the periphery of society. 

7.1 Communal discourses on refugees  

The Public Register of Residents in the Indian Province of Assam was driven by official concerns over 

alleged migration from Bangladesh, and it forbade 19 lakh people from burning through four years and 

billions of rupees (Choudhary 2021). The detention camp structure was forced to seriously consider alleged 

illegal migration from Bangladesh due to political pressure over "unlawful workers" in Assam, and this 

resulted in a major violation of basic liberties with the implementation of the NRC prohibition procedure. 

Numerous people became stateless as a result of such ethnic political issues and activities. This is the 

outcome of the ethno-public state, which promotes a particular interpretation of the norm based on nationality 

and differentiation-related legal issues. These are extremely cordial lines that result in the creation of smaller 

groups and networks. Regarding the Rohingya, to cross the border is to be afraid of ethnic violence and the 

mistreatment of "Bengali settlers" in their own countries. They really do have serious problems. A Rohingya 

child said in one instance that he had to wait temporarily in an unconnected area in order to cross the border 

into India. He was urged to run, not to look behind, not to care if someone threw a spotlight in his direction. 

The boundary's street, which stretches between 60 and 70 miles in width, was messy and covered in grass. 

Apart from heavily inhabited areas and lacking a crew to provide protection, they also need to navigate 

through other valid obstacles. Social barriers make it difficult for the Rohingya to flee Myanmar and reach 

Bangladesh since outsiders must deal with such public undertakings. 

 

Chapter 8 : Conclusion  

As they discussed "fountains of savagery," Braithwaite and D'costa (2018) examined a suggestion that stated, 

"evacuee and IDP streams further fountain savagery ." Refugee camps turn into hotspots of unhappiness and 

hostility for the people they ensnare. This makes them the perfect excuse for individuals in positions of power 

and wealth to recruit young, destitute exiles into organised groups. As a result, opponents of the selection 

representatives use these recruitment drills held inside evacuation camps as a focal point for their ire" (138). 

However, other from Bangladesh's plans to relocate some of the exiles to the remote island of Bhasan Scorch 

in the Sound of Bengal, no country has shown any willingness to resettle Rohingya in their own territory. 

The UN resettlement strategy's authority is for .one percent of the total number of evacuees to be relocated 

throughout all of India. A larger portion of the Rohingya population depends on the benefits provided by 

government authorities, while some try to relocate to the third nation on their own. In order to support their 

existence as outcasts, the Rohingya then look for admission to superior educational, personal, and local area 

improvement plans. The UN implements evacuation security through the institutional tool of NGOs and 

general community groups in Delhi and other locations. The UN only provides limited funding and access 

to help the outcasts in Delhi, and many of these guiding organisations are unable to handle all of the problems 

and concerns, including the cost of a safe haven, health, education, other basic needs, and daily meals on a 

community level. Nearby cooperation is impacted by state control. The Rohingya are also only qualified to 
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work in specific fields, locations, and occupations. In India, Rohingya exiles and marginalised groups are 

treated as if they are 'unapproved'. The Rohingya are people who have been uprooted. Support from the 

UNHCR is based on donations. Encouraging everyday situations, the right to improvement, and feasible jobs 

are not adequately addressed, which is why there are associations that reach out to them. In any event, the 

problem lies in the fact that these beneficial associations view the treatment of Rohingya as "unapproved" 

by the state due to legislative concerns and abuse. As a result, these organisations are operating within these 

well-designed, welcoming friendly obstacles. The outcasts are deemed guilty due to their lack of citizenship 

because they make an effort to fit in anywhere. No nation or country claims them as its own. They don't have 

any documentation with any administration and their IDs are brief. They are forced to reveal themselves as 

either exiles or dealers' victims. The limits and edges of Rohingya outcasts are the subject of this paper. The 

basic experiences that Rohingya evacuees in India have to share include social boundary legislative 

difficulties. The borderscapes that impact the displaced Rohingya people are the narratives and political 

problems of the outsider or temporary resident. In light of governmental issues of separation, persecution, 

servitude, cruelty, and more, the settler is being socially and culturally constructed on-ID, as well as disparate 

borders or, conversely, state-sponsored generalisations. There are overarching political divides as well as 

legitimate state concerns regarding outsiders and the bridging of state boundaries. The local community in 

Bangladesh is burdened by the massive influx of Rohingya refugees. States' legislative issues are influenced 

by public and global concerns over illegal intimidation and the vulnerability of the evacuees. The attempts 

at securitization, detention, and camp confinement serve as border environments where Rohingyas shape 

state concerns about local integrity and exert influence over the population. 
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