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Introduction

Avalokitesvara (Tib. sPyan ras gzigs dbang phyug) has a special karmic connection with Tibet and her
people. Tibet is the country that is uniquely blessed by the compassionate deity Avalokitesvara. The Tibetan
devotees entrusted Avalokitesvara as the chief tutorial deity and they used to recite the Six Syllable Mantra
(Tib. Gzungs sngags yi ge drug ma) with the rosary on the daily basis ranging from the young one and the
old one. Hence, Aryavalokitesvara (’Phags pa ’jig rten dbang phyug) is regarded as the deity exclusively
connected to Tibet (Bod kyi Iha skal) and the name mantra of Avalokitesvara, the Six Syllable Mantra i.e.
Om ma ni pad me hang! is the special mantra connected to Tibet (Bod kyi chos skal or pha chos). Under
the sub-chapter, the Instruction of the Six Syllable Mantra (Tib. Yi ge drug pa’i zhal gdams kyi skor) i.e.
Om ma rni pad me hiing, the details of the Six Syllable Mantra of Aryavalokitesvara is described in Mani

Kabum.

The law based on the Ten Virtuous actions (Tib. Lha chos dge ba bcu) and the Sixteen Pure Ethics of
Human (Tib. Mi chos gtsang ma bcu drug) were established during the reign of Dharma King Songtsan
Gampo (Wylie: Srong btsan sgam po, 617-698). With the royal support and patronage, led by Thonmi
Sambhota along with his disciples Dharma Kosa, Lhalung Dorjay Pal? and so forth, and the team of Indian
Pandita Kusara and Brahmin Sankara, Kashmiri Pandita Tanu, Nepalese Pandita Sila Maiiju, Chinese
master Hvashang Mahadeva® has translated twenty one Sitras and Tantras of Avalokitesvara (Tib. sPyan

ras gzigs kyi mdo rgyud nyi shu rtsa gcig) into Tibetan.*

! See Gampo, Songtsan. “Yi ge drug pa’i zhal gdams kyi skor”, Ma ni bka’ "bum, Lhasa: Bod ljongs mi dmangs dpe skrun
khang, Vol. 1, 2011, Pp. 39-60.

2 This should not be identified the same person as Lhalung Palgyi Dorjee, the one who assassinated the king Lang Darma (Wylie:
gLang dar ma)

3 Though bears the similar name, Hvashang Mahadeva is not the same as the one who participated in the Samye debate with
Acarya Kamala$ila.

4 The 21 texts as enumerated in Chos ’byung mkhas pa’i dga’ ston (Pp. 182-183) as: 1) za ma tog bkod pa, 2) phyag stong spyan
stong gi gzungs, 3) pad ma snying po’i mdo, 4) zhal bcu gcig pa’i mdo, 5) bcu gcig zhal gyi gzungs, 6) don yod zhags pa, 7) don
zhags phyi ma, 8) pad ma mchog, 9) dbang bsgyur ’khor lo, 10) cho ga sngags kyi rgyud, 11) yid bzhin nor bu’i gzungs, 12)
snying rje chen po mi bshol ba, 13) ‘od zer rnam bkod, 14) pad ma cod pan gyi rgyud, 15) yi ge drug pa’i mdo, 16) dam chos
pad dkar, 17) punda ri ka’i mdo, 18) chu klung sna tshogs pa’i mdo, 19) snang ba rol ba’i mdo, 20) mtshan brgya rtsa brgyad
pa, 21) mtshan rab yongs su bstan pa’i mdo.
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The first written record in Tibetan with regard to Avalokitesvara is found in the Mani Kabum (Wylie: Ma

ni bka’ ’bum) and Ka-chem Ka-kholma (Wylie: bKa’ chems ka khol ma) which are traditionally attributed

to the first Buddhist emperor of Tibet, Songtsan Gampo who is regarded as the incarnation of
Avalokitesvara. 1t is recorded in the Mani Kabum that the Avalokitesvara compassionately took birth in the

human form as a king Songtsan Gampo for the sake of taming the red-faced carnivorous in Tibet.®

In the first volume of Mani Kabum, we find the legend of Avalokitesvara with regard to how Avalokitesvara
benefits sentient beings after making a firm conviction and commitment to liberate the beings of six realms

from the state of sufferings.
Special Karmic Connection with Tibet

The legend narrated in the Mani Kabum regarding the origin of Tibetan race goes like this;®

Once Avalokitesvara went to Sukhavarr
(Tib. bDe ba can gyi zhing khams) where Amitabha Buddha (Tib. Sangs rgyas snang ba mtha’ yas or "od
dpag med) was residing. Amitabha Buddha advised him to go to the land called Snow Land (referring to
Tibet) where Sakyamuni Buddha has not visited physically, no Buddha teachings was spread, not blessed
by Buddha. Tame the aggressive characters of this under privileged beings and rule this land. Then with
a compassionate heart, Avalokitesvara from his left palm radiate the light and out of which a monkey was
emanated. For the sake of evolution of human race in Tibet, Avalokitesvara asked this monkey whether he
can go to Tibet and practice meditation. To this monkey replied, “Yes I can go to Tibet and practice
meditation”. So, after receiving a profound Buddha’s teachings from Avalokitesvara, he then miraculously
proceed to Tibet. To cut the legend short, eventually the monkey got married -with female ogress
(manifested form of goddess Tara) and she gave birth to six children having the distinct character who were
said to be born from the six realms. This is how the Tibetan race was evolved. Bonpo have their own
version of the evolution of Tibetan race.

Avalokitesvara) is regarded as the embodiment of compassionate deity of all the Buddha’s of ten direction.
He is manifested in the form of Sambhogakaya Buddha (Tib. Longs spyod rdzogs pa’i sku, Complete
Enjoyment Body). His body having a white in colour with one face and four arms adorned with the
Amitabha Buddha on the crown. There are about fifty distinct aspects or the manifestations of
Avalokitesvara according to Tibetan sources. The names and the characteristics of each form of
Avalokitesvara are found in the scriptures namely, i) Bari brgya rtsa describes nine aspects of
Avalokitesvara, ii) sGrub thabs rgya mtsho presents twenty aspects of Avalokitesvara, iii) Rin 'byung brgya

rtsa presents sixteen aspects of Avalokitesvara, iv) sNar thang brgya rtsa presents four aspects of

5> Gampo, Songtsan. Ma i bka’ *bum, Lhasa: Bod ljongs mi dmangs dpe skrun khang, Vol. 1, 2011,
p. 1.
® 1bid, Pp. 267-270.
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Avalokitesvara.” These numbers are 49 in total excluding the Avalokitesvara form having the similar

aspects that are repeated.

Avalokitesvara is variably depicted in different forms such as; One thousand arms and eyes with eleven-
headed (Tib. sPyan ras gzigs phyag stong spyan stong): This form of Avalokitesvara possessed eleven head.
The three chief faces are depicted in peaceful aspects, the three right faces are depicted in neither peace
nor wrathful aspects (neutral), the three left faces are depicted in wrathful aspect, one head facing back is
depicted in laughing expression and Amitabha Buddha image is adorned on the crown of Avalokitesvara.

He is the chief deity of the Nyungney Fasting practice which is belong to kriya tantra of Vajrayana.

Four hand Avalokitesvara (Tib. sPyan ras gzigs phyag bzhi pa): Avalokitesvara with one head, four arms,
the first two folded hands place in front of heart, the right hand holding the precious stone rosary, the left

hand holding the stem of white lotus having eight leaves.

Manifestations of Avalokitesvara is classified into Peaceful Aspect (Tib. Zhi ba) and Wrathful Aspect (Tib.
Drag po). Peaceful Aspects are namely i) Sems nyid ngal gso (Relaxation
of Mind), ii) Don yod zhags pa (Amoghapasa), iii) Lokesvara, (’Jig rten dbang phyug), iv) Seng ge sgra
(the sound of lion), v) Yid bzhin nor bu (Cinta mani), vi) Phyag bzhi pa (the Four arms), vii) Phyag stong
spyan stong (the one thousand arms and eyes) etc. Wrathful Aspects are namely; i) rTa mgrin (Hayagriva),

if) ’Khor lo bde mchog (Cakrasamvara), iii) mGon po legs ldan (Bhavya nath?) etc.®

Avalokitesvara is regarded as one of the Eight Close Disciples of Gautama Buddha known as Astopaputrah
in Sanskrit and Nye ba i sras chen brgyad in Tibetan.®

Epithets of Avalokitesvara that are found in Tibetan scriptures are; i) Gru ’dzin
mgon, (the Protector of Potalaka) i) *Jig rten mgon, (the
Lord of Universe) iii) *Jig rten dbang phyug, (the God of
Universe) iv) sNying rje’i lha, (the God of Compassion)

v) Thugs rje chen po, (the Great Compassionate one) vi) Phyag na pad
mo, (Lotus in the hand) (vii) Gru ’dzin

bdag po, (the Lord of Potalaka)

" Thrinley, Dungkar Lobsang. Dung dkar tshig mdzod chen mo, Dharamsala: TCPP, 2004, p. 1303.

(Reprinted)
8 Ibid, p. 1304.
% the eight close disciples of Gautama Buddha are; i) Mafijusri (’Jam dpal dbyangs), ii)Vajrapani (Phyag

na rdo rje), iii) Avalokitesvara (sPyan ras gzigs), iv) Ksitigarbha (Sa yi snying po),
v) Sarvanirvarana Viskambhin (sGrib pa rnam sel), vi) Akasagarbha (Nam mkha’i snying po), vii) Maitreya (Byams
pa), viii) Samantabhadra (Kun tu bzang po).

IJCRT2209132 \ International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org \ a983



http://www.ijcrt.org/

www.ijcrt.org © 2022 IJCRT | Volume 10, Issue 9 September 2022 | ISSN: 2320-2882
Etymology of Avalokitesvara

It is recorded in the Encyclopedia of Buddhism'© that the compounded form Avalokitesvara is made up of
the two words Avalokita and Isvara, whose meanings, when taken separately, are quite clear, but, when
considered as a compounded form its meaning is rather obscure. The interpretations vary from ‘Lord of
what we see’; ‘Lord of the view’; to ‘Lord who is seen, or manifested or is everywhere visible’... The
Encyclopedia of Religion ! also says that the name Avalokitesvara is a compound of Sanskrit Avalokita
and Isvara, but its translations are rather different from the above one, running “The Lord of what is seen,

the Lord who is seen” or “The Lord who surveys, gazing Lord”.

According to the Shambhala Dictionary of Buddhism and Zen, *? the literal meaning of the Sanskrit term
‘Avalokiteshvara’ or ‘Avalokitesvara’ is the “Lord who looks down”, in which the last component of the
name is taken to be ishvara, or “He who hears the sounds (outcries) of the world” or also the “Sound that

illuminates the world”, in which the svara ‘sound’ is regarded as the final component of the name.

Kenneth K. S. Ch’en!® says that, the word Avalokitesvara consisted of two parts: Avalokita, a past
participle meaning “seen’ and Isvara meaning ‘lord’. Some of his representative translations are “The Lord

of compassionate glances”, “The Lord who sees”, “One who sees with the eyes”*

Meanwhile, Har Dayal*® has introduced different translations in the Bodhisattva Doctrine in Buddhist
Sanskrit Literature ¢ which also needs to be noticed. Some of them are: “Lord of compassionate glances”;
“the Lord of the dead and the dying”; “the Lord who is seen from on high” (i.e. by Amitabha Buddha, as a
small figure is often placed at the head of the statue of Avalokitesvara) or “the Lord who looks from the
high” (i.e. from the mountains, where he lives like Siva); “the Lord who sees (the world with pity); “the
Lord, who looks with eyes”... He also mentions the translations by Sanghavarman®’, Dharmaraksa'®, and
other early translators into Chinese as Kuan-shih-yin (illuminating the sounds of the world), and the
translation by J. Edkins as “Kuan (looks on), shih (the ‘region’ of sufferers), and yin (whose voices of

many tones, all acknowledging misery and asking salvation, touch the heart of the pitiful Bodhisattva)...

10 G.P. Malalasekera, Encyclopedia of Buddhism, Ceylon: the Government Press, 1996, Vol. Il, p. 407
1 Mircea Eliade, The Encyclopedia of Religion, New York: Collier Macmillan Publishers, 1987, Vol.
I, p. 11

12 Michael H. Kohn, Shambhala Dictionary of Buddhism and Zen, (tr.), Boston: Shampala Publication, p. 14

13 Kenneth K.S. Chen is the author of Chinese Transformation of Buddhism

14 Kenneth K. S. Ch’en, Buddhism in China, USA: Princeton University Press, 1964, p. 346

15 Lala Har Dayal: (October 14, 1884, Delhi, India - March 4, 1939, Philadelphia, Pennsylvania) was a Hindu revolutionary
and co-founder of the Ghadar Party.

16 Har Dayal, The Bodhisattva Doctrine in Buddhist Sanskrit Literature, Delhi: Motila Banarsidass, 1975 (reprints), p. 47

17 Sanghavarman (in Chinese named Zhang-Kai) was an Indian by birth. As a young man he renounced society and was well-
known and respected for his morality (Vinaya) and virtue. He was particularly knowledgeable in the Tripitaka and

specialised in the Sam yuktabhidharmahr dayasastra

18 Dharmaraksa was one of the greatest translators of Mahayana Buddhist scriptures into Chinese. Scriptural catalogues
describe him as of Yuezhi origin. His family lived at Dunhoang, where he was born around 230 CE. At the age of eight, he
adopted the name of his master, an Indian monk named Zhu Gaozuo.
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2) Epithet of Avalokitesvara

a) In Tibetan: Sarat Chandra Das in his Tibetan-English Dictionary® considers Avalokitesvara or
Avalokitesvara Bodhisattva (sPyan ras gzigs byang chub sems dpa’) as the 4" Dhyani Bodhisattva
Avalokitesvara, the patron saint of Tibet, the vice-regent of the Dhyani Buddha Amitabha. He is incarnated
perpetually in each successive Dalai Lama of Lhasa. His colloquial name in Tibet is Chenrezig and the
images of this being generally represent him as having eleven faces, each different coloured, and with from
6 to 1000 arms. In Mongolia he is styled Niduber Udzkehi. His other Tibetan names are: (’Jig rten dbang
phyug, (the Lord of the World), *Jig rten mgon po (the Protector of the World), Thugs rje chen po (the
Great Compassion), Gru ’dzin mgon (the Owner of the Ship), Phyag na pad mo (the Holder of a Lotus),
sNying rje’i Iha (the God of Compassion), bCu gcig zhal (Eleven Faces).

b) In Chinese: The translation of Avalokitesvara is also a matter of controversy. According to Lokesh
Chandra??, six different names of Avalokitesvara can be found in the Chinese Buddhist Literature. The
chronology of the six Chinese names with their Sanskrit equivalent forms has been showed as follow: (1)
K’o-lou-hsuan A-lo-sva; (2) K’uei-Yin Avalokita-svara; (3) Kuan-shih-yin Avalokita-loka-svara; (4)
Kuang-shih-yin (no Sanskrit form, but according to his writing, this form was translated by Dharamaraksa
from the Saddhamapundarika-sitra; hence, its Sanskrit form may be supposed to be Avalokitesvara, (5)

Kuan-yin Avalokita-svara, and (6) Kuan-tzu-tsai Avalokitesvara.*

In the presentation of Yu Chun-fang?, there were five Chinese names of Avalokitesvara. The names
of the Bodhisattva have appeared in the chronological order as (1) Kuan-yin (2) Kuang-shih-yin (3)
Kuan-shih-yin (4) Kuan-shih-tzu-yin and (5) Kuan-tzu-tsai.?

Finally, the two names, ‘Kuan-yin’ and ‘Kuan-shih-yin’ have probably been the best known and most
popular ones not only in the field of believers but also in that of researchers. ‘Kuan-yin’ is often considered

by both as a short or brief name of the Kuan-shih-yin translated from the Sanskrit form of Avalokitesvara.

c) In Vietnamese: Almost all Buddhist terms have been preserved in Han Viét (the Vietnamese
transliteration of Chinese language). Since Vietnamese language and Chinese (verbal) language are so

entwined, if we try to separate them it may create more confusion. So most of the translations of

19 Sarat Chandra Das, Tibetan-English Dictionary, New Delhi: Sri Satguru Publications, 2001, p. 806

20 Lokesh Chandra is a contemporary scholar of Buddhism and the Indian arts. He is the son of the famous Sanskrit scholar
Raghu Vira. He has also served as a member of the Indian Rajya Sabha, Vice-President of the Indian Council for Cultural
Relations, and Chairman of the Indian Council of Historical Research. In 2006 he was recognized with India's Padma
Bhushan award. He has to his credit over 360 works and text editions. Among them are classics like his "Tibetan-Sanskrit
Dictionary", "Materials for a History of Tibetan Literature”, "Buddhist Iconography of Tibet", and his "Dictionary of
Buddhist Art" in about 20 volumes.

2L Lokesh Chandra, The Thousand-Armed Avalokitesvara, India: IGNCA/abhinav, 1988, pp. 20-21

22 Chiin-Fang YU was born in China and educated in Taiwan, graduating from Tunghai University with a major in English
Literature and minor in Chinese philosophy. She received a MA degree from Smith College in English Literature and a
Ph.D. from Columbia University in Religion, specializing in Chinese Buddhism. She taught at Rutgers, the State University
of New Jersey from 1972 to 2004 when she returned to Columbia. She is the Sheng Yen Professor in Chinese Buddhist
Studies, a faculty member in both Religion and EALAC.

2 Yu Chun-Fang, “Ambiguity of Avalokite$vara and the Scriptural Sources for the Cult of Kuan-yin in China”, Chung hwa
Buddhist Journal, No. 10 (1997), p. 421
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Avalokitesvara into Vietnamese language have also been preserved in Han Viét such as Quan Am Quéan

Thé Am Quan Thé Am B Tat Quan Ty Tai B6 Tat Quan Thé Am Ty Tai Phat Mau Quan Am Nam Hai

and other pure Vietnamese translations: Me Ctru Khé Ctu Nan, Me¢ Hién Quan Am, Me. ..

According to the differences in culture, tradition, geography, history, and the entrance time of Buddhism
of different countries, there are many different legends about Avalokitesvara. In Tibetan tradition,
Avalokitesvara was born from a lotus in the form of a Holy Boy; but in Vietnamese tradition,
Avalokitesvara was born as a girl who faced many challenges and finally attained Bodhisattvahood at the

end of her life.

Legend of Avalokitesvara in Vietnamese Tradition

In Vietnam, Quan Am Thi Kinh is seen as the incarnation of Avalokitesvara, the Bodhisattva who has a
commitment to listen to the miserable cries of all sentient beings in order to help them to dispel all of their
suffering.

The legend of Quan Am Thi Kinh in Vietnam has been handed down from generation to generation among
the common people through the art of Chéo (Vietnamese traditional opera), Cai Luong (reformed theatre),
drama, poetry and prose story. The author and time of composition of Quan Am Thi Kinh’s poetry are
unknown. However, its first printed copy in Vietnamese script was published by Nguyén Van Vinh in 1911.

This version includes 788 lines of verse in six-eight meter, and a letter written by Kinh Tam for her parents.
24

Summary of the Legend:

Once upon a time, there was a person who had spent nine consecutive life time being a virtuous monk and
excellent practitioner but had not yet attained Buddhahood. In his tenth life, in order to test his mind, Lord
Shakyamuni Buddha caused him to be born as a daughter of Méng family in a country of Cao Ly. They
named her as Thi Kinh. Growing up, she became talented, beautiful and virtuous. Upon reaching marrying
age, her parents married her to a very handsome, studious boy named Sung Thién Si. They were a nice
couple; they lived together in harmony, respect and love.

One night, Thién Si was reading and Thi Kinh was sitting doing sewing nearby him. Then, Thién Si felt tired,
lying down, reclining his head on his wife’s thigh and fell asleep. Loving him, Thi Kinh kept quiet for him to
sleep. Looking at his handsome face, she saw that on his chin there was a hair which was not growing in its correct
place. So, with a knife in her hand, she decided to trim the hair. Suddenly, Thién Si woke up, and seeing his wife
putting a knife near his neck, he thought that she wanted to kill him, therefore, he was startled by fear into jumping
aside, holding her hands and shouted loudly. His mother came, after hearing her son and she also thought that her
daughter-in-law wanted to kill her son. Thi Kinh tried to explain but they did not listen to her. They kept insisting
that Thi Kinh planned to murder her husband with a knife. They asked her parents to come and asked them take

24 Vietnamese source: Tai Viét nam, su tich Quan Am Thi Kinh duoc luu truyén trong dan gian Viét Nam tir 1au qua nghé
thuat hat cheo, cailuong, kich, truyén tho va truyén van xudi. Vo chéo Quan Am Thi Kinh ra doi trude, sau d6 méi téi
truyén tho rdi chuyén thé qua kich anh. Truyén tho Quan Am Thi Kinh chua biét da dugc sang tac vao nim nao va do ai
sang tac, chi biét ban in dau tién bang chir qudc ngir do Nguyén Vian Vinh 4n hanh nam 1911. Ban nay gom c6 788 cau tho
luc bat va mot 14 thu cua Kinh Tam viét cho cha me. (Quan Am Th; Kinh-Wikipedia tiéng Viét.ntm)
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her home. Thi Kinh could not make anyone believe her, so she resigned herself to her fate and returned home with

her parents.

Staying with her own parents, she was always sorrowful; she had no one to share her unjust suffering. After
thinking for long time with a determined mind, she decided to leave home for life in a monastery. Thinking
that her parents may not allow her to leave, she therefore disguised herself as a man and left home at night
with a sincere heart seeking for Truth.

She came to VVan Ty monastery and requested to be allowed to a monk. The Master did not know that she was a
girl, allowed her to stay in the monastery, ordained her a Buddhist monk and gave her a Dhamma name: Kinh
Téam. From that time, Kinh Tam tried to be a good monk and gained solaced for her suffering by practicing the

Dhamma. After enjoying the monastic life for a short time, another misfortune again happened to her. ..

In the village, there was a wealthy man whose daughter was named Thi Mau. Thi Mau went to the
monastery to pray where she met Kinh Tam. Upon meeting Kinh Tam she thought he was a handsome,
gentle and good man. She tried to express her feelings to Kinh Tam but Kinh Tam ignored her. After being
refused, she was very angry so she came home and had a sexual relationship with a man named Luc Bién,
who was her domestic helper. Unexpectedly, she became pregnant. According to tradition, she would be
punished by the villagers; so, she shifted the blame onto Kinh Tam. Therefore, the villagers beat Kinh Tam
very badly. Kinh Tam could not reveal herself, so had to bear the merciless torture.

Being touched with sympathy at the sight of Kinh Tam’s suffering, the Master of the monastery requested
the villagers to allow him to pay a fine for Kinh Tam instead of continuing the beating. He brought Kinh
Tam back his monastery. He loved Kinh Tam but to avoid giving the monastery a bad reputation, he let
Kinh Tam stay separately in a small hut nearby.

After one month, Thi Mau gave birth to a son. Her father forced her to give the baby to Kinh Tam (because
he believed that Kinh Tam would be the baby’s father). While Kinh Tam was chanting, Thi Mau brought
the son and put the boy outside Kinh Tam’s small hut and then left. Hearing the cry of the unfortunate
baby, out of compassion, Kinh Tam took the infant and looked after the baby wholeheartedly as if he was
her own.

Day after day, regardless of the villagers, Kinh Tam carried the baby everywhere in the village to beg for milk to
feed him. After three years, the child was growing bigger and looking very handsome and as well behaved as his
foster-father. However after taking care of the baby continuously for three years, Kinh Tam became very weak. After
writing a letter to her parents and giving careful advice to the child, Kinh Tam died of exhaustion. While crying near
the dead body of his foster-father, the boy remembered his foster-father’s advice; he went to the monastery to inform
the Master of his foster-father’s death and took the letter to Kinh Tam’s parents. After the letter had been opened,
everybody knew that Kinh Tam was a woman. Her dead body was checked and it was confirmed. After the news
was disclosed, everybody realised that she was neither a lady who wanted to kill her husband nor a monk who had
a sexual relationship with Thi Mau. Everybody regretted that they had misunderstood her. The more they regretted
their actions, the more they respected her for her great patience. Thi Mau and the whole family; Thién Si (Thi Kinh’s

husband) and his parents all came to the monastery and attended Kinh Tam’s funeral ceremony. The Master set up
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an altar to offer gifts and prayers to Heaven for Kinh Tam’s liberation. While the ceremony was being performed,

an iridescent cloud descended slowly from the sky and stopped in front of the altar. Lord Sakyamuni Buddha

appeared and declared that Kinh Tam was a great practitioner who would attain Enlightenment and become

Avalokitesvara (Quan Am Thi Kinh) to help all sentient beings to dispel their suffering.25

25

A legend in Vietnamese: Ngay xira ngay xua, c6 mot nguoi trai d nhiéu kiép, kiép nao tir bé dén Ién ciing gitt minh duc
hanh va thanh bac chan tu Cir luan hdi chuyén kiép nhur vay lién tiép dén 9 lan, nhung chua kiép nao dugc thanh Phat. Bén
kiép thir 10, Btic Thich Ca mubn thir 10ng, bat vao dau thai 1am con gai mot nha ho Méang ¢ nudc Cao Ly

Ho Mang dat tén nang 1a Thi Kinh. Lén 1én, nang tai sic nét na lai hiéu thao hét long. Khi dén tudi liy chong, nang dugc bb me
ga cho thu sinh Sting Thién Si. Sting Thién Si rat dep trai, chim hoc. Hai vo chdng that 1 trai ti gai Sic n & véi nhau rat myc
kinh &i va hoa thuan. Mot dém, Thién ST ngdi doc sach, Thi Kinh ngdi may bén canh. Thién Si bdng thiy mét moi, bén nga lung
xubng giwong, ké dau Ién gbi vo chuyeén trd roi thiép ngu. Thi Kinh thuong chong hoc mét nén ling yén cho chdng ngi. Nang
ngam nhin khudn mat tuan ti cia chong, bdng nhan ra & cam chong c6 mét soi rAu moc nguoc. San con dao nhip trong thing
khao dyng d6 may, Thi Kinh lién cam Ién ké vao cam chdng dinh tia soi rau Bdng Thién Si chot tinh, nhin thiy v cam dao ké
vao ¢6 minh, nghi vo cha truong lam hai, chang hoang hdt viing day nam lay ¢6 tay Thi Kinh va hét toang 1én.

Giira luc do, 6ng ba Ho Suing nghe tiéng cai nhau, voi lai hoi nguyén do. Nghe con trai ké, ong ba tin ngay, khing khing
db toi cho Thi Kinh toan giét chdng rdi lap tic cho mai 6ng ba ho Mang sang trach méc va tra lai con. Thi Kinh khong biét
giai téa sao dugc ndi long oan khd cia minh, nang cén riang chiu tii nhuc tir gid nha ho Sung dé vé nha cha me. Vé ¢ véi
cha me, Thi Kinh luc nao ciing sau phién. N&i oan khé ching con biét cuing ai thé 16, Nang bén quyét tim di tu dé trude la
bao dap 4n sau ctia cha me, sau 1 tay rira ndi oan khién. Nghi rang, néu trinh thua véi cha me y dinh caa minh thi cha me
khong cho di nén dang dém, nang cai trang thanh nam tir va trén khoi nha vai tam chan thanh ciia ngudi tim chan ly.

Su Phu chua Van Tu khong biét 1a gai bén nhan cho lam tiéu, dat tén 1a Kinh Tam. Tir @6 Kinh Tam nuong nau cira thién,
Iong vui v6i dao nén khudy khoa dugc sau phién. Tu hanh chua dugc bao lau thi mot tai va lai dén véi Kinh Tam.

Trong lang c6 Thi Mau, con gai cua mot phu 6ng, di 18 chua, thiy Kinh Tam dep trai, hién lanh thi dem long yéu trom. Da
¢6 lan Thi Mau néi ré 1dng minh vai Kinh Tam nhung thi v ciing that vong vi Kinh Tam van ¢t than nhién. Bi tir chdi,
Thi Mau bén dan diu véi mot nguoi day té trong nha, khdng ngd thi mang thai va bi lang phat va. Thi Mau bén d6 toi cho
tiéu Kinh Tam. Vi thé tiéu Kinh Tam bi lang doi dén tra khao. Nang khong biét bién bach ra sao dé g& méi oan nay nén
danh cam chiju sy danh dap tan nhan.

Su cu thay tiéu bi danh don dau, thuong tinh, kéu xin vai lang nop phat. Vi sg 6 danh chén thién mén nén du thuong x6t
Kinh Tam, Su Cu ciing phai ¢é Kinh Tam ra & mai Tam Quan chir khong dugc & trong chlia nira. B ngay thang, Thi Mau
sanh mot dira con trai. Pha 6ng bat thi dem dtra bé tra cho cha 1a Kinh Tam. Kinh Tam dang tung kinh, nghe tiéng tré khéc,
nhin ra thi thdy Thi Mau dem con bo d6 rdi di. Bong 1ong tir bi, nang ra am liy dira bé va cham lo nuéi ning hét long.
Ngay ngay nang phai bé né di xin sira & dau lang cudi x6m chiju bao nhiéu tiéng cudi ché. Sau ba nam, dia bé da khon 16n,
vé mat rat khoi ngd, tinh nét ngoan ngoén gidng hét cha nudi. Rong rd nudi con subt ba nam trdi khién cho sirc khoé cuia
Kinh Tam tro nén rat yéu. Sau khi viét thu dé lai cho cha me va dian do con tho mét cach can ké, Kinh Tam qua doi vi da
can suc tan hoi.

Drra bé dang than khoc bén xac cha nudi that 12 bi tham, chot nhé 16i cha din, voi 1én chiia bao cho Sur Cu biét. Su vai dugc
Cu sai ra kham liém thi hai m¢i hay Kinh Tam la dan ba. Tin ndy tung ra, ca lang d6 dén chua dong nhu hoi. N&i oan tinh
cua Thi Kinh dwoc sang to va khi 14 thu ciia nang vé dén qué thi ai nay ciing déu biét ba khong phai la gai giét chdng, ciing
khong phai 1a mot vi Tang co quan hé tinh dyc véi Thi Mau. Ca nha ciia Thi Mau va gia dinh cta Thién Si déu dén Chua
dé dy tang 18. Moi ngudi déu hdi han vi da hiéu 1am Nang. Cang héi han bao nhiéu ho cang kinh phuc dirc tinh dai nhan
nhuc cta nang bay nhiéu. Su phu lap trai dan cung duong ciu nguyén cho Nang duoc siéu thoét.

Gitra ldc cir hanh dan chay, mot dam may ngii sac, gitra troi tir tir ha xubng trude dan 18. Bic Thich Ca Mau Ni hién ra,
Ngai nhan thiy Kinh Tam I nguoi tu hanh dac dao nén tho ky cho lam Bo Téat Quan Am ctru d6 hét thay ching sanh thoat
khoi canh dau khé lam than.
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