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Absract

Tantra is an important system of Indian philosophy and its close aﬁ(\mity to the Vedasis apparent. The Tantra scriptures themselves contain V@Cerences to its
Vedic origin. In this svdosequent deve[opment, however, Tantra shows a more pronovmced inﬂuence Qf the L[panb‘fads, as well as qf Yoga and the Pury,as. The ritualistic
worship of modern Hinduism has been greatly collared by 7antra, and this fact is particularly noticeable in Bengal, Kashmir, Gujarat, and Kerala. daivism is an ancient

Indian faith in the broad sense of the term.
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Introduction

The date of Tantra works is dﬁm[t to ascertain exact[y. Tt is hidden in obscurity. MWinternitz opines that the written works in Tantra have survived a

difficult period after the Mah;bhjrata period.'

The scriptural works on the daiva, Vaid ava and djkteya Tantras contain many classes of texts like Samhit;, Egama and. Tantras. The main
contents of Tantra;jstra are related to seven dﬁevent quojects, (1) creation (SeAGi), (2) dissolution of the world (Pszaya), (3) how gods are worsh ipped (Devatjrcana),
(4) how rituals could be accomplished (Sjdhana), (5) details of visualizations of mantras(Purajcaraa), (6) the six magical practices (AaJkarma- sjdhana - 4jnti,

Vag ckara,a, Stambhana, VidveAa a, Ucchjgana, Mjra,a) and (7) the four methods of contemplation (Dhy;vla—Yoga).2

Scholars are of the view that the Tantric tradition had its origin bqfore the Vedic cult and in the earlier stages of its deve[opment; it was hostile to the
prevalent Vedic tradition. Dr. K. Ragavan pillai connects Tntrism with Lokjyata system and claims that the tradition was non-Vedic and was very older than that of the

Vedas® Thus one can trace the history (yC Tantrato pre Vedic period. Later it got ﬁ/Lsed with Vedic re[igion and assumed the characteristics of Vaidileatantra.

! History of Indiian Literature, Vol. 1, Maurice Winternitz, 1996, p.578

* oEbT1|GYSE |E+EeEGSEYE i EIEEXEEA «E[EESSECXE EA*

SEEVEXE\SEC'E °F Ex'EEA {EO®ugSEPUhE E4'E SE™

'EJAGES EQeEEVEXE\SESE veEEXESEEAMESEIEOI EVE&*

E{iEE E+ECIERESEOCHS EEME BA iEEuinOuEOCVEE& (EEGEEASE EnOu&)*™* Quoted in Mak;nirv; atantra, Ed. MN.Dutt, 2003, p.xiii (ntroduction).

3 Tantrasamuccayam Qf Niriya,a, Part M, pll (Mtvoducﬁnn)
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The term “ Tantra’ is generally inclusive of all categories of texts like Samhitis, Egamas and Tantrjs. The word * Tantra’ is derived from the root “tan’ which

means ‘to expand’ (Tanu-Vistjre). Thus it means all ‘comprehensive know[edge’ or ‘expansive k‘now[edge’.4

{ExjE/E |EVEEXEA EEriExiEd °EUJEEEsEs {EESUSUniih™
This means that it is rea”y a system of doctrines in genera[, not a pa}"timla}’ class of text. Besides, an etymo[ogica[ d@qn ition to 7antrais given thus:
oF Eee%l|EEC 2EixE iExaExiEd jEEsExiEd SE |E*EEVVEXEE&"
<EiE iExjEosE (ExjEVE/E (ExjEYE& (EE®USEIEIE:*
Dr. S. Radhakvishnan points out that 7antra has developed its philosophy depending on the S %Aya - Yoga system in respect of the thirty six principles. To
the famous twenty five principles of 5 %hya - Yoga, the following eleven are added: Niyati, Kjla, Riga, Vidyj, Kalj, Mjy;, duddhavidy;, Isvara, Sad;siva, dakti and diva.”

Tn the early stages of the development of 7antra, there were other kinds of 7antra Literature called Ujmaras and Yjmalas. In some works, the 7antras are

seen divided into three according to the region in which these were popular. They are VIA ukrjnt;, Rathakrintj and A gvakrint;.

The religiophilosophic literature of 7antra s classified in different ways like Samhitis, Egamas and Tantrys. Samhitis mainly propagate the worship of VA u.
There are numerous Samhit;s, most of which remain in the Manuscript ﬁ)Tm.S Egamas are the sacred texts which propagate the worship of diva. There are twenty-eighty
daivigamas which form the base of 4aivism. They are named Kjmika, Yogaja, Cintya, Kjra,a, Ajita etc. The term 7antra in a limited sense denotes the texts of 4jkteya
system. The djktas consider dakti or the female deity as the Supreme Being. 7antra deals primarily with spivitual practices and ritual forms of worship that aim at

liberation ﬁ'om ignorance and rebirth, the universe ’oe'mg regarded as the divine sport of 4akti and diva.

One of the chief peculiarities of the Tantra is the prominence of the concept of female energy. daivjgamas propagate the worship of diva with dakti . The
VaiA ava sect also considers the importance of dakti in the name of LakAme or Ridhj. In Tantra, the worship of 4akti has a twofold nature, gentle and fierce. Um;,

Gaure, LakAme, Sarasvate, etc. are imagined as genﬂe or p[easing forms of Durg;, Kj le etc’

Tantric glimpses are generally mentioned in the Makjbhjrata (MB) and Rimjya, a. The importance of female deities was there in the S£tra period (6ooBC to

200BC) itself.
9EOI=EISE eEO®UE SEESEE EE BisEEvEES FA*”

There are seven divisions of worship in Tantra" They are Vedjcjra, VaiA avicira, daivicjra, DakAi jcjra, Vimjcjra, Siddhintjcjra, and Kauljcjra. Some
Scholars are of the opinion that the two divisions of Ecara are DakAi,a and Vima. These are based on the dakti worship. Vimcjrins worship the female deity not only
symbolically, but also in the actual form of woman herself. The Payicamakira wovship, worship with five objects beginning with the letter ‘MA’, 1) Madya, 2) Mjmsa, 3)

Matsya, 4) Mudrj, and 5) Maithuna is the important characteristic feature of Vimjcjra.” In DakA jcjra, female deity is worshipped in a gentle and pleasing form.

4 Unpub[ished PhD thesis Pra}/ag;ima/un‘of Ravi, Dr.KM.Sangamesan, Calicut University, 2004, p.4

s Amarako;a, part 111, 3184

¢ VA, usambhita, Ed. Ganapatigjstri .T, Chapter 11.10-1 4lokas

7 Indain P/u'/osap/z)/, Radhakrishna .S, Vol 11, pp-727, 28

¢ Unpub[ished PhD thesis /’ra}/ag.imay}ar[of Ravi, Dr.K.M.Sangamesan, 2004, p.9

® An Introduction to Hinduism, Govin Flood,1998, pp177-88

© Agvaljyana Gahyasttrall 5.5; Frraskira Gahyasétralll.zm (‘{jEO!QESISEEi{EQEéSEx‘E/E SEES'EUCED..)
" Introduction to Tantrazstra, Avthur Avalon (Sir Jhon woodroffe), 2005, p.76

" Feature ofVT/n[rz‘sm And Veda ﬂouma/), Sadashiva Ambadas Dange,1972-77, p-79
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Mudras, Mantras, Words and Phrases, Ma;aias, Yantras, (symhoiic oiiagram as the force at work in the universe) ave all used as aids for meditation and for
the achievement of S]oirituai and vnagicai power in Tantric practices. Tantric practitioner may use visualizations of deities, for identifying himseif with the oieity so that

the aspirant becomes identical with the 1Aadeva or meditational oieity itseif:

Tantric worship consists of four types of Mudrjs which are Karmamudyri, Dharmamudri, Mahjmudrj and Samyamudyr;. Besides, two types of Mudr;s
practiced in Tantra are Jumamudrj and Phalamudri. Mantras and Yantras have an important vole in 7antra. These are used to invoke specific deities such as diva and

dakti. Similarly, P£j; may involve focusing on Yantra associated with deity.
4iva in Tintric cult

4aivism is one of the oldest faiths of the world. 4iva, who is oﬁen called Rudra, has been eviiogised in the earliest iiterary work nameiy the ngea/a (RV). diva was
worshipped even earlier than the Vedic age and evidence for this is available in the ruins of the Indus valley civilization. 1t is true that Indra, Agni and Varua are
praised in a number of hymns of the RV and 4iva | Rudra receives oniy a few hymns. But in later times, diva rose to prominence and became the third Uieity of the

Hindu triad along with Brahma and VIiA u. Probably this was the result of the fusion of the Eryan and non - Eryan faiths.

The ﬁevce aspect of this God is Rudra while gracious and compassionate fown is 4iva. The RV describes the anthropomorphic fea’twes qf Rudra giving picturesque
epithets, like fair—iipped, youthﬁii, and tawny, dazziing and so on. He is most liberal, the most poweifui and the Jpossessor of heaiing medicines. He is extolled as the

physician of physicians and the unconquered conqueror. diva was impioreoi hy the Vedic seers not to strike the humanity with His ﬁerce weapons but to shower wealth

and health.”

diva as a deity is early found in the Yajurveda (YV) as the benign auspicious God. In the datarudreya section of the ¥V, He is invoked one hundred names. The
sevies of Sivas names in the ‘Rudrjdhyjya’ of the Taittireyasamhit; (TSa) and *4atarudreya’ in the Vajasaneyisamhit; (VSa) show that Siva worship is as old as the YV,
AV elevates diva to a higher state which is like a link between the R1 and the latter philosophic daivism. Three Brj/hma,as, namely Aitareya, the Kaugetaki and the

datapatha devote much attention to 4iva.” In the SBand Taittareyabrjhma,a, diva appears to be an amalgam of various gods like Agni, Parjanya and Paéupaﬁ.]G

In the UpaniAads, Brahman is the supreme principle. In the St Brahman is identified with Rudra / diva.” Rudra'is endowed with a number of names such as
Hara, Mahjdeva, 152, 15na, Mahesvara and Bhagavat. The Atharva,iropanidad (AU further elevates this idea. The smearing of the body of the devotee with ashes is

quewed to he}’e.]8

Coming to Mah,bhjrata (MB), there are two Sahasranjmas of 4iva. diva is first adored in divasahasranjma by DakAa. Mah;deva- Sahasranjmastotra was vecited

by a Brjhma,a and then repeated by Ta,-in.” In the Pur,as, éiva is the bestowed of favours and giftsto all supplicants.

Rudra, the tewiﬁc form of the Vedas and éiva, the auspicious one, of the “non- Vedic, ‘Dravidian’ cults battled for centuries and then blended to emerge as one
deity of compromise as diva Mahioievai Pve~Evyan, non-Vedic or Dravidian and came to be accepted as a continuation of the Vedic civilisation itseg‘. Later, scholars had

to concede that 4iva as depicted on some of the seals with a trident and a bull was very much a Vedic deity even as the Mother Goddess was.”

® RV, X.61.7, V502, VIIl.3.7, VIll.7.12

* T84, 4.51-11; VSa,16.1-66

s D(.’Ve/opmen[ qf Hindu /L‘unognip/l}/, Banerjea ).N, pp.447-48

' $B1-6.1.8 (Agni),SB, Vol. N, DrJeeth Ram Bhatt,2009, Pp126,641,703,982 (Paju-

pati); (Parjanya-338,704,786,877,9521346) 7B-3.1,4.1-2 (Pagupati),

7 Stliii.24, Ke Uiia-2; 3-6; 7-10; ivan-12, KUiv.8.6.77, PUiin,g,25, Ma U7.2, CU-3.74, Bll.4m, JU1185
" Allys

° MBXN-48 Addhyaya,Vol.7,T.R. Krishnamacharya, 1991, and 1144-1266

- dzi/amz/z/'pur/‘, a, Tra. Shanti Lal Nagar, 2007, p.xxxiv (]ntrooiuction)
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Being the God of the world, as delineated in later literature. diva had to be Rudra, the tewiﬁc. Hence supp[icaﬁons to him to be propitious to one’s chi[drenu,
descendants, cattle and plroperty23 are quite in order. However, he also has a benign form - 4a/Ebhu, the beneﬁcent one as the heaven[y physician who cures one’s

diseases and protects one’s cattle.

Along with the development of the concept of Rudra-diva, there had also been an evolution of the concept and figure of the Li'ga as the chief emblem of 4iva. The
Li'ga resembles a pi”ar with a hemispherica[ top. In all directions, it is perhaps, the closest approximation to a god considered as beyond all names, forms and
attributes. Some scholars ﬁnd in it the remnants of pha“ic worship of a’oorlgina[ tribes and others fee[ itasa metamorphosed form of the Vedic Y£pastambha (scarfled
shed) gradually evolved into the now common temple. Even if a phallic origin is admitted, a third section of Scholars argue, that there is nothing wrong in it since it

represents the generative principle of God as the creator.

daivism is more than a mere theo[ogy‘ Ttisa phi[osophy that attracted the attention of ancient and modern sages and thinkers. The sages pondered and

meditated over diva deep[y and expressed their specu[ations about the nature of 4iva as the ultimate Vea[ity.

diva is the foundation head of all arts according to Purj,as like the Vjyu or Brahmy,-a. diva of the Indus Valley civilization was depicted as a Yogin. He is
usually referred to as proto-éiva.”* In the Pury as and the classical Sanskrit literature, 4iva is a Mahjyogin, a Tapasvin or Yogesvara. Ten among the eighteen Purj,as

uphold the supremacy of 4iva. n Pury,asand Upapury, as, there are many references of diva.”
divamahjpur;,a

The extent divapurj,ais a comparatively late work. It is rather a manual of prayers and rules for the diva worshipers, some scholars are inclined to include it

in the Upapurj,as.

divapury,a consists of seven Safhit;snamely Vidyesvara, Rudra, datarudra, KoGirudra, Um, Kailjsa and Viyaveya. The Rudrasa/Ehit; contains five sections
namely SHAGi, Sati, Pjrvate, Kumjra and Yuddha. The Vidye varasa/Ehitj in 18 chapters contain the description of the origin of Li‘ga, worship of Li'ga, creation of Li'ga,
Worship of 4iva by Brahm; and ViAu, the Mjhjtmya of divakAetra, and glorification of RudrjkAa etc. The description given in the Pjrvate section of Rudrasa/Ehita is
similar to that of the one given in the Kumjrasa£bhava. n the datarudrasa/Ehit; of 42 chapters, an account of twelve Jotirli’gas which are declared as the incarnation of
diva, is given. The KoGirudrasa/Ehit; in 35 chapters describes a thousand name of diva. The Kailjsasa/Ehit; in12 chapters takes note of the circle of worship, Mudras and
Nyjsas. The Umjsa/Ehit; contains an account of Um;’s penance, marriage etc. The last Sa/Ehitj named Viyaveya is divided into two parts namely PErvabhjga and

Utarabhiga. The first and second parts of this Sa/Ehit; contain 30 chapters each. This Purj,awas written, probably, with a view to the propagating 4aivism.
PjsupatasEtras

PjsupatasEtras are another class of texts velated to daivism. They contain the principles of Pati, Pagu and pjsa. These terms have been used by the ancient
scholars related to 7 upatism or Pizmata. The word Pati is derived from root pj meaning “to protect’. diva creates and protects all beings including god Brahma. Pj;a
means ‘bondage” and 4iva is believed to be capable of eleasing the devotees form all bondages. 1t is due to diva’s Anugraha that beings can attain MokAa. One cannot

achieve MokAa on the strength of one’s individual knowledge or renunciation only‘

* The Wonder That Was India, Ed. A.L.Bashons, London, 1956, p.22

"RV, 7.46.2

B RV A48

* Tantra: Its mystic and scientific basis, Lalan Prasad Singh, Delhi, 1976, p.17

* The statement +']6EniE {EOPUEREAEO niGEEIE& SiEUSEE: EJEE& is famous.

» Agnipurj,a Ch.34,72,92-96; BP Ch.34,39,205-06; Devibhgavatapury,a, 5, KPCh.9-50-51; LPCh.3,28.7.9; Ch.17; Ma P Ch.49, MP Chs-153-54; Chn8.40a; Vjrshapurj,a Pan.38,39.8, 41; Vimanapurj,a Ch.l

IJCRT2201574 | International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org | f112


http://www.ijcrt.org/

www.ijcrt.org © 2022 IJCRT | Volume 10, Issue 1 January 2022 | ISSN: 2320-2882

(B EEEA |EEEUEIFA °F nOU&JEExE& |EE{2EiE4 * xE (EO YEEXE Ee*uEMaEVE F6g EaECIREEME - EEjEEEA*"™
s EA B'ES'E ‘EPhEOIER iEixE +E12E& |

diva is the material and instrumental cause of the universe. There is another school of 4aivism based on ancient daivjgamas. Vasugupta of 825 AD belonged

to Kashmir, hence the school is popularly known as Kjzmer;aivism (KS). According to ASPati is the supreme 4iva.

The other important but dualistic school is Sidhjntha;aivism (85). 1t appears that it originated in Kashmir and was older and more popular than the school
of Vasugupta. The author claims that these SEtris were affected by 4iva in his dream. The eldest extant author of this Dualistic school is Sadyojyoti of 19" C AD. n his
f Vasugup j y yojyoti of 19

Kjrikas the author accepts Pati, Pa;u and Pjsa as fundamental concepts.

Another famous school of 4aivism of the VaiAd vigama type is called daivjgama. Its famous exponent is Sreka,Gha. Like previous Ecjryas of other schools he
tried to establish his view in BrahmamemjmsabhiAya (Bmb)The principles of Cit and Acit are described in Bmb. The Brahman is characterized by subtle cit and the

principle characterised by Acit is the effect.
oEUI'EESEnAi +ESEnA E'EEIE|6 EA*
¥EA EOE®GhEA, olEUEESEEA +ESEFA E'ERIE!) A5 EoFaEC EA

Another school is Verazaivism (VS) or daktivaid avigama in Karnataka. drepati Pandit, whose commentary on the Brahmas£tra is well known as

SrekearabhjAya. 1t shows that Egamic aivism has the firm support of the Brahmas£tra.

VSvegards this Siva or Pati as the same as Upanisadic Brahman. They assert the equality between the Vedas and Agamas as Siva is the author of both these
works. Pagu is the individual soul. All 4aiva sects are using this term. The other synonyms used for Pagu are Au, Etma, Jeva, Pudgala, and KAetrajua. The Ligapury,a
explains that as 4iva is their master, he is called Pjsupati. The term Pasu for Jevjtman seems to be first adopted by the oldest and Veda based sect called Pasupatism.

Kaundinya in his commentary on the Pasupatas£tra quotes,
‘oEEJsEsEEGMEAXE o4 "EOHOE& °EEA)EsEEAMER] ESUEGSE
YEAENIeEToiFsECMExEE& oF Fee iFd {EJE & ¢ EPEE&* ™
The term PuryaAaka is adopted by Siddhjntasaivas as is seen from Bhojadevas explanation in the Tattyjrthaprak;;a.
{EOECGEADS +xiE&EOUhEA vEOES ECEOWhEEEXE"

Pjsa or mala in all sects of daivism is explained as such. Though Jeva and 4iva are of same status and possess the same powers originally, the powers of the

Jeva are vestricted due to the limiting factor called Pj;a-Bandha, Mala, Ajumna, Pajutva, Tamas all synonyms for ignorance.

+YEEXEA EEO+E HEva%élbiEO”ﬁﬁEnﬁiE&*

7 Pigupata daiva Dharma Evem Dargana (Vol.1N), Alokmani Tripathi, 1998, p.4
* KaGopaniAad, 4a’karabhjAyam, 1.2.23 1990

® Era/tmamfm,’th/ﬁ/a, 1.5, 1.27.1, Chawkamba series Varanasi, 1998.

* P/gupal‘asé‘l‘m, Alokamani Tvipathi, 1998, p-3

¥ Tattvjrthaprak;;ika, 112

IJCRT2201574 | International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org | f113


http://www.ijcrt.org/

www.ijcrt.org © 2022 IJCRT | Volume 10, Issue 1 January 2022 | ISSN: 2320-2882

GEESjEs E+EA i EPIEFA

Kjrmikamala is confused by some with Karmasamskjra. But Samskivjs are the effects of mental, verbal and physical acts committed by a Jeva.
Mala in 8S's described as great bondage (Mahip;;a).

ES EEC)2EEd%62EA "EVApE{EEGEEE nOl EE=SERIEAXE VEXIE E&*

<iEoiEiE& °F EEEPS'2E xEQ2ExiEd {EGE E&<E*

Mjyikamala in SSvegarded Mjya as real, eternal and the material cause of the world. As Mjya is real, its creation, the world also is veal. This Mjyikamala or Pj;a is

accepted in one form or other by other sects of daivism.**
MokAa

MokAa or liberation from Samsjra is considered as the goa[ of all schools of Indian phi[osophy. KS regavds Bandha and MokAa as mere ﬁcﬁon, as Lord diva

is present everywhere. This is obviously an echo of the principle in Sy £khyakriky of 1;varaksA a,
(B EEZE oEivaBiiEa%riiE xE “BOSeEIEA xEEYE(E cEAE UEE ESISEEA* ™

dreka, Gha, an Ecjrya of Vaid vjgama, in his Bmb opines that even after attaining identity with iva, the liberated soul does not have the higher powers of

4iva such as the powers for the creation of the universe and the like.
“EOHoo2E {E®( E49E E®WeEE *E4%E(E VEMEieED'|62EEEniy 2EE{EE®W EVEC EA*
B'E EEExj2EA +0aF {EEAME ESEOEG* ™

Tattvas (principles)

Man has been trying to understand and decipher the riddle of the universe ﬁ'om very ancient times amazed at the vast, vmending vista of the world. The

seer of the Njsadeyas£kta in the RVsays,
<aE/A E'EoEPT|69ECIE +EnESE'E xEEnit ‘EE niwEd sEEni 'EE xE*
aEEi%0aEEvaEIE& {E® E "2EEd Exi?EE4%RASME ‘Esnit 2EEni “EE xE “Eénic™’

All the 4aiva schools accept many principles of the S %hya system. Twenty four principles of the S %Aya namely Avyakta or MElaprakuti and its evolutes

Mahat etc along with PuruAa form the basis of the universe according to the 5 %pya system. This is a sort of 4iva dakti identity in daivism. But there is some difference.

* Quoted in Tantraloka, Abhinavagupta, Krishnanath Sagar, 1984 p.5

3“‘ ﬂznfrzzpadd/lzzﬁ, 116, Dr. N.P.Unni, 2006.

* Quoted in 1hid “EEsEE ESEUHEE EULEA E'E-Eosf ExEisEE oEE*

* Sikhyatkyrik; of 1 ivarakeA a, Gurudeva3nagiva, 1988 p.63 (Kjrik;.62)
* Bmb 1.496, Chawkamba series Varanasi, 1998.

RV Xa29.7
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Vikjras or evolutes of Prakuti are the KAetra while the Avyakta part of Prakxiti like PuruAa also is regarded as KAetrajua, ‘+3EHoEvaEosE 1E4jEaEIE4EVEAR

[EP'ESEES EEnOin&™

4aivism and VaiA avism as well have accepted twenty four Tattvas of S %hyas. All schools of daivism accept thirty six Tattvas in general. SSshows a close

similarity with Adbvaita School of thought ASis a monistic philosophy.
Schools in 4aivism

Kilamukhy, Kipjliky, KS, Pa cult, SS, divadvaita, daktivi;iAGidvaita, VS etc. are some prominent schools in daivism.™ The main tenets or broad features of
these 4aiva schools are similar to those of some schools of VaiA avism. Thus the Monism of ASis similar to that of the Advaita of 4a’kara with the exception of the special
tenet of Mjyavjda in Advaita system.l'o S5, which is dominant in Tamil Nadu, shares number concepts of Duality with those of Madhva, the promulgator of VaiA ava

Dualism. arcka, Gha’s daijdvaitais similar to Rimjnuja’s VizidGdvaita.
Kilamukhas

Based on the fievce descriptions of Rudra in the Vedlas, some strange cults emerged in course of time. The Kjlamukhas and the Kjpjlikas ave two such sects
worshipping Rudra-diva as Bhairava and Ca,i. The Kjlamuskhas were so called, probably because they were defacing their faces with black marks and symbols.

Scholars of 4aivism consider this sect as a branch of the Pa cult of Lakule;a, also spelt as Nakule;a.

This cult was powerful during the period A.D.700-1200 in Andrapradesh and Karnataka. Kedjresvara temple of Bals)sigive in the Shimoga district of
Karnataka and the temple town of 4re;aila near Kurnool, Andrapradesh were the strongholds of the sect. Edicts of the Cj/aukyan Kings (11th Cent. AD) speak of royal
patronage to this cult. One of their gurus Sarvegvara or daktideva was the master of 77 temp[es velated to this sect. This sect was also well known for austerity and

scho [arship h

However, some of their dreadful practices, like drinking wine in human skulls, smearing the body with the ashes of crematories, cannibalism and loose

morals, made them outcastes in the society in course of time.

The teachers of this sect were divided into two groups: Rjsi and dakti. Rjarjjaguru (Circa A.-Dag7o), a-well-known Kjlamukha teacher, was a contemporary

of the sage Vidyjra,ya 14[h Century AD.”
Kipjlikas

Members of powerful 4aiva sects, the Kjpjlikas, were christened as such because they were using a Kapjla or human skull, as their begging bowl. They were
also wearing a gar[and of human skulls. They were quite active and powevfud ﬁ'om the 7thC onwards for about 500 years in are saila in Andra Pradesh and some parts of
Tamil Nadu like Kjpcipuram, TiruvaGriy£r, Melap;i and Koumb;s£r.® Worship of Bhairava and Ca,-¢, drinking wine, eating human flesh and ash, arming

themselves with a mace and promiscuous sex were common among the members of the sect.

# %oted in H/stqu/ Indain p/l[/nsop/t 7, S.N. Dasgupta, Vol1, P.216

* The /(/pa/[éas and Kjlamukhas, Two lost daivite sects, Lorezen N. David,1991, 32135

“ The Adbvaita Tradition in Indian Philosophy, Chandradhar Sharma, Delhi, 2007, p.274, 277
“ The K;pjlikas and Kjfjmukhas, David N.L, 1972, p.226-227.

“1bid, p.6

“ The Kipjlikeas and Ki[pmukhas, David N.L, 1972, p.4 and History of Indain philosophy, p.3
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Accord'mg to a work called dabaratantra, 24 teachers in the sect, starting with Edin,'tha and end'mg with Malaypjuna, have been mentioned. They were

fiercely anti-VaiA ava*.
K smer daivism(K5S)

Though 4aivism is an old religiophilosophical system prevalent in many parts of ndia, certain erudite and enlightened teachers from Kjsmer developed a
specia[ branch of the same. This came to be popu[ar[y known as XSin the annals of philosophica[ literature of later periods. However, a more technical and accepta]o[e

title is Pratyabhijyjdar;ana.

divasttras (said to have been vevealed to Vasugupta by Lord 4iva himself), Visuguptta’s (SthC AD.) Spandakirik;, Sompnanda’s (gthC A.D.) divadaAgiand
Utpaladeva’s (1othC.lSthalf) Pratyabhiju;-kjrik; ave important work in K5, Abhinavagupta’s (100‘ CAD2"™ half) Pratyabhijuvimar,ine and his own independent works
Tantriloka and. Paramjrthasira have made him immortal in the chronicles of XS, Abhinavagupta’s disciple KAemarij; (10“‘—11”‘C.AD) wrote divasEtravimar,;ing and
Spandasandoha which are some of the most important works of this system which has a voluminous literature. Bhjskara and Vardarjja were the other noted writers

who have enriched this literature.”

KS puts forward 36 Tattvas or fundamental principles out of which the whole creation has evolved. They are divided into three main groups as
duddhatattva, duddhjsuddhatattva and Ajuddhatattva. The duddhatattva mean pure principles and are five in number 4ivatattva, 4aktitattva, Sad;;ivatattva,

Tgvaratattva and duddhvidy;tattva.

The duddh;uddhatattvas are six namely Mjya, Kjla, Niyati Riga, Vidyj and Kal;. The Ajuddhatattvas are twenty five in numbers. They are PuruAatattva,
Prakxetattva, Buddhi, Aha'k;ra, Manas, the ﬁve]y ;nendriyas, the ﬁve Karmendriyas, the ﬁve Tanm;tras and the ﬁve Bhé£tas. These tenets appear to be similar to those

described in the Advaitaved;nta and the S %hya systems. But theve are some basic differences also.

The fundamental Tattva of this system is divatattva, generally described as Parasa/Evit or the highest (and pure) consciousness, the same as the Nirgu,a
Brahman of the Advaitavednta. This Parasa/Evit is the original primeval Tattva from which all the other Tattvas have emerged. Tt is eternal and indescribable. The
4aktitattva is primarily the Prathamaspandana of Parasa/Evit. Enanda or bliss is its chief characteristic. It is the primary source of all movement in further creation and
the experience of ‘AhaE’ - ‘1 consciousness’. Then comes the Sadjivatattva, a further evolution of the Parasa/Evit, wherein there is an awareness of Aha/E and 1da/E

identifying God with the creation about to be projected. In1;vararatattva, the forth, the consciousness 1da/E(creation) becomes equal in prominence to Aha/E.

Tn duddhavidyitattva, the fifth form of Parasa/Evit, Ida/E becomes more prominent. This is the starting point of the actual process of creation or evolution or
projection. These five principles have been named daktya -a. Mjyj,-a is the next group of principles. Mjy; is the unique power of diva, which can make the impossible
possible. 1t is not an illusory power responsible only for ignovance as in Advaita metaphysics. 1t is the real power by which 4iva envelops Himself, producing Bheda

(diﬁérences), Nama, R£pa and so on, where they didn’t exist.

This Mjy; gives rise to the Papcakapcukas or five coverings that apparently limit the powers of 4iva and make Him appear as the Jevjtman(individual soul),
subject to Kjla(time), Niyati(cause and effect relationship, law of Karma), Riga (desive and attachment), Vidy;j or Avidy;j and Kal; (limited power of action).The next
group of principles beginning with Praknti is called Prakxtya, -a. Praknti is the matrix of the three Gu,as (Sattva, Rajas and Tamas) in a state of balance. When this
balance is upset, the products that gradually emerge are Buddhi, Aha’kjra, Manas, the five Jujnendriyas (organs of perception, namely, eyes, ears, nose, tongue and skin
or the sense of touch), the ﬁve Karmendriyas, name[y, speech, hands, feet and the two organs @(‘ evacuation and the ﬁve Tanmitras (the ﬁve subtle elements of earth,

water, ﬁre, air and space).The Tanmtras, by their combination, *produce the ﬁve Mah;bhﬁ'tas or gross elements. Further creation proceeds ﬁ‘om them. This group is

44

Quoted in 7he Kjpjlikas and Kiljmulkhas, David N.L, 1972, p.37

* The Advaita Tradition in Indain Philosophy, Chandradhar Sharma, p. 249
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called Prithvya -a. The significant points to be noted in this system are, (1) SeAGi or creation is the evolution of the 4akti or power of 4iva. (2) The individual soul in

bondage in creation, is also, rea”y S]oeaking, aiva himse[f (3) The total number of ﬁmdamenta[ comic princip[es are 36 and ot 25 as in the S,"khya system.

Since the created world is evolutes of aiva, it is not dlﬁcerent from him. But, it also appears to have its own separate identity. Hence, this system accepts the

theory of Bhedjbheda between God and his creation.

Correspondingly, the Jevitman who is called Pasu (bound soul) is also 4iva himself. By practising Pratyabhijy; (recognising his real nature as 4iva himself)
the Jeva can get rid of all Evara,as (coverings) and become one with 4iva. This is his Mukti or liberation. Nevertheless, this can be secured only by service to the Guru,
listening to the teachings of the 4;stras, reflection on them and the practice of Yoga. But, the final deliverance can come only by divinugraha, technically called 4aktipjta
(downward climb of Lord’s power). Eventually, as per this system, it is diva that covers himself and becomes the Jeva, the bound soul. 1t is diva, again that recognises his

real nature and ‘regains’ it as it were.
Pyjupata cult

The cult of Pjsupati or the Pa cult seems to be an ancient one. The use of words “Pati’, ‘Pj;a’ and ‘Prasjda’ cultis based mainly on the daivjgmas, certain
Purj,as and a few minor Upanidads of the post- Vedic period. Some of the Egamas ave: Kjmika, Ajita, A umyn, Suprabheda, Syyyambhuva, Raurava, Magendra,
PauAfara and Vitula. The Pury,as ave Vyu, Kfrma and diva. As for their authovitative nature, they have been considered equal to the Vedas, the Ved) gas, the MBand

Dharmay;stras.

The period of the Egamas ranges from the first Century to the 14th CAD. They are prevalent mostly in South India, that too in Tamil Nadu. Whether these

Ejgamas or some of them at least were originaﬂy composed in Tamil and later rendered into Sanskrit is not certain.
Siddhintazaivism(SS)

Though the word SSmeans the doctrine of 4aivism in general, it has come to be particularly identified with the branch of 4aivism that has been prevalent in
the Tamil country over the last thousand and three hundred years. It is more a religion of devotional mysticism than a systematic and speculative philosophy, based on

the compositions of the Njyanmirs or Njyanjrs who were 63 in number and lived during the period from 7“I Ctor2" Cent ADS

The canonical literature of Tamil 4aivism as redacted by Nambi E,-jr Nambi (A.D:1000) is an anthology called 7ani/ Veda consisting of eleven books. The
books 7, zand 3 were composed by by Tirujpnasanbandar in 7th C. AD, The books 4, 5 and 6by Tirunjvukkarasar in 7th CAD and the book 7[/' by Sundarar in 9thC. A

D. These seven collections are generally called Tevjrams or Devjrams.

The & book is Tiruvicakam and Tiruklkovai by M ikkavicagar of 8" or 9”‘ C.AD. The _c)[/l book is Tiruvizaipp; and Tirupallj -u by nine different saints in
A.D.900-1000. The 70 and 17 books respectively are the works 7irumandiram by Tirumilar in 6" C.AD and many minor poetical works. There are also works by saints

like Pattinattir, Karaikkal Ammaaiyar and othevs. The work Periyapur; am by Sekkilar in 12" CAD contains several legends of Tamil 4aivites.”

The first attempt at a systematic presentation of 7ami/ 4aivismwas by Meyka,-jr (13" C.AD.) in his work divajuinabodham, a shovt treatise of 12 aphovisms.

1t seems to be a translation in Tamil, of a Sanskrit origina[.48

“ The origin gfé‘iiw‘sm and its History in the Tamil Land, K X Subramanian, 1985, p7
“ ﬂ/a[l/asidd/z/'n[a, Ed.Humphrcy palmcv, 2000, p.26

“bid, P2
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Next in importance, considered as a classic in Tamil daivism, is the work divajuna;ittiyyr by Aruandi, a disciple of Meyka,-jr. This work along with its
numerous commentaries is most widely vead even now. The divajunabhodam mentions and defines the three basic concepts, Pati, Pagu and Pj;a deals with the Sjdhan;

for the Pagu to realise Pati and the Phala or spiritual fruit that accrues to him.

The philosophy of SSis very similar to that of the Pa cult, the only difference being that the former accepts 36 basic principles like ASwhereas the latter

accepts only 25.

Verajaivism

1Salso known as the Li’gjyata religion or sect is a variant of 4aivism found mostly in Karnataka region of South India. Though the more orthodox sections
claim that it is an ancient religion originating from some mythical teachers like Reva'jrjdhya, MaruV4iridhya, Pa -itjrjdhya and others, there are others who are inclined
totreatitina ﬁguraﬁve sense. For all pracﬁcal purposes, Basava, a or Basava, who was the prime minister of the k'mg ngala (who ruled A.D. 1157 to 1167) were the chie;f

organiser and reformer of this sect.

A galaxy of saints (numbering more than 300) of this sect like Alla/Ea Prabhu and Cannabasava,,a, and women-saints like Akka- Mahjdeve have enriched

the Li’gjyata movement. They revolutionised the religiosocial fabric of their times.

A special feature of VSis the supreme importance, reverence and worship given to the divali’ga or God 4iva. Hence the appropriateness of the name Li’gjyata
as a religion that considers the Li‘ga as the chief support or basic. After receiving it from a qualified guru in DekAa or initiation, it should be worn on the body always,

there by purifying every part of the body.

According to this system iva is the supreme God and the Li‘ga is his chief symbol or emblem. The PapcikAaremantra, ‘NamaA;ivjya’, is the redeeming
spiritual formula. Pacjcjras and AAGjvara,as are the main code of conduct. daktivi;iAG;dvaitais the philosophy behind this system. As for the process of evolution of

the world, the same 36 Tattvas or principles accepted in XS have been adopted here also.

The three Malas or impurities, E avamala, Mjyeyamala, and Kjrmikamala explained earlier, are accepted here also. In order to get vid of these Malas, the
individual has to take DekA; (Initiation) from a duly qualified guru. DekAj is a simple ritual in which the guruworships a Li‘ga and then ties it round the neck of the
disciple which will hang like a necklace. The Li‘ga is usually encased in a silver casket. By this process, the guru gives the Upadesa NamaAiviyamantra and also

transmits his spiritual power to the disciple. Women also are entitled for DekA; in this cult.

One who is thus initiated is expected to practise the five disciplines known as Paycjcjras and also to protect himself with eight coverings, the AAGavar,as,
stipulated by the system. The Paycjcjras are (1) Li‘gjcjra, worshipping daily the Li’ga given to him in DekA;, (2) Sadjcjra, earning money by a virtuous profession and
utilising the savings for serving the needy, including the Ja’gamas (wondering preachers), (3) 4ivjcjra, treating all li'gjyatas equally as if they are diva himself; (4)
Bhatyjcjra, cultivating humility towards diva and his devotees, and (5) Ga,jcjra, zealously guarding one’s religion, protesting against disrespect to one’s God and

veligion and not tolerating cruelty to animals.

The AAfIavar,as are (1) Faith and respect towards the Guru, (2) Li’ga - treating the Li’gas with reverence and devotion, (3) Ja’gama - respectful treatment of
the ascetics and mendicants, (4) Pidodaka - purify of oneself by drinking or sprinkling oneself, with the water, with which Guru’s or a Ja’gama’s feet have been washed,
(5) Pras,'o[a - accepting food sanctiﬁed in worship, (6) Bhasma - smearing ho[y ash on the forehead and other parts @C the body as prescvibed, (7) Rudr,'kAa - using a

RudrjkAa rosary for Japa and also wearing it on the body, (8) Mantra - vepetition of the PapcikAaremantra as divected by the DekA; Guru.

o History of Indain philosophy, Vol V, Surendranath Dasgupta, 1922, p.43
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Since the five Ecjras and the eight Evara,as purify a VSor Li'gjyata by burning up all his impurities, there is no need for him to observe S£ktas in ceremonial

acts to remove impurities or cremate His body aﬁ:er death. Hence it is buried.

Li’gawovship in daivatantra

All daiva sects prescribe diva worship as essential for attaining MokAa. 4aivites regard the Li’ga as the object of worship and meditation for the vealization of
the highest principle. diva Li‘'ga is identified with god Rudra and the faces of 4iva are found carved in the Li'ga since ancient times.™ The five faces are supposed to be
created by iva himself and they are Sadyojjta, Vimadeva, Aghora, TatpuruAa and 13jna. According to the MB also there are references to diva having four faces like

Aghora, UA ¢;, Yogi and that of a woman.”

Li‘gas with full form of diva inscribed are called Vigraha Li’gas. These Li‘gas belong to the Kugjna period. These Mukha Li‘gas and Vigraha Li’gas expose
the patent mischievous absurdity in equating 4iva Li’ga with aiva’s penis. There are also faceless Li’gas called Sthju Li‘'gas. Sthj u form is traced to the legend recorded

in different Pur,aslike the Li’'ga, the KErma, the Viyu” and others.

The divinubhjvas£tra defines the word Li‘ga traced to two Sanskrit roots of li” meaning ‘to dissolve’ and ‘gam’ meaning ‘to go’, thus to mean ‘to get
manifested or created’. This concept of Li‘ga is similar to the Upanidadic concept of the Brahman expressed in the ChandogyopaniAad (Ct U Thus it can be seen that
divali‘ga is the symbol of the ultimate reality which 4aivas designate as Pati and Vedntins as the Brahman. The 4aiva class of deities includes 4iva with his different

forms, KAetrapila and Bhairavas whose number is given as eight. diva is worshipped with the Mantra of five letters ‘NamA 4iviya®>*

davatantra literature in Kerala

Kerala has made a substantial contribution to Tantric literature in Sanskrit. The Tantric works @C Kerala provide detailed instructions for the daily rituals
and special rituals related to fesﬁvals, etc. Some of these works contain the rules ﬁ)r pevforming certain domestic rituals also. Most of the Keralite Tantric works deal

with various aspects of the temple architecture as well.

A good number of works relating to Tantras, Egamas and Sambhitis have been produced in Kerala. Many authoritative works in Malayalam in the subject
and commentaries, both in Sanskrit and in Ma[aya[am, which oﬁen swpp[ement the text, ave also written by the scholars of Kerala. A major part Qf the literature is

unpub[ished, which remains in manuscript form main[y in private collections.

A scholar belonging to the Narayanama’galam family famous as Njr,attu Bhrjnta and one member in the family of Mezhathoor Agnihotri were believed as

early profounder of Tantra in the tradition of Kerala. But no works attributed to them is available now.”

4a’karas works like Prapaucasara are believed to be the earliest works on Kerala 7antra. Cowsidering Tantra samuccaya of Chennas Narayanan
Namboothiri as one of the twrning points of Keralite Tantric tradition. Tantric literature of Kerala can be broad[y divided into two, Pre - Tantrasamuccaya period and
post - Samuccaya period. Tantric texts concentrate on the practical side of Tantric rituals neglecting the philosophical and mythological aspects of 7antra. Prapaucasira

attributed to ari da’kara, Sumati author of Vid usamhity, 1;na and divagurudeva authors of [;nazivagurudevapaddhati, Prayogamayjari written by Ravi,

5 Mayammata, Kapilavitsyman, Vol.1l, p.lgz_g

5" Mahabharata, Anugjsana Parvan, M.N.Dutt, 2008, Chaptws 140-47.

7 LP1.70.323-24; KP1.10.38 (3) 15.72; VaP10.64

* Clirg and 5.13.2, 514.2, Vol XV, Ed Prof. C.Kunhan Raja, p.444

 Tantras, Studlies on their Vf/l;éﬂbn and literature, Chintaharam Chakravari, 1999,p-84

% For details vide unpub[ishcd PhD thesis of Prayogamayjari afRaVi, Dr.XM. Sangamesan, Calicut University, 2004, TIntroduction.
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daivigamanibandhana of Murjribhatta, Tantrasamuccaya written by Chennas Njrjya,anampoothiri, Kiiyjsjra, dedasamuccaya attributed to KuA ajarma etc are

important Tantric works in Kerala®

Conclusion

The daivatantra tradition has a long history for pre - Vedic time up to the present time. It had its development all over India. Different sects and branches of
4aivism began prominent and popular in India in its different stages of development among them, K ;mir daivism, especially Karma, Tula and Pratyabhijua branches
are important taking into account their idealistic stand points. Equally important is the Siddhjntazaivism of South India with it philosophical base. Other than these,

many sects in daivism like Verazaivism, Pjiupata system etc. also developed. Thus this daiva tradition especially its ritualistic Tintric streams is very rich in India the

study and research on which has much scope and importance.
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